/?K THE DOCTRINE 

OP 

* ( 

THE NEW JERUSALEM 

CONCERNING 


FAITH. 


TRANSLATED FROM THE LATIN OF 

EMANUEL SWEDENBOKGL 


PHILADELPHIA: 

AMERICAN NEW-CHURCH TRACT AND PUBLICATION SOCIETY. 

2129 Chestnut Street. 


Printed by J. B. Lippincott Company, Philadelphia. 




LIBrv - 

CLAREMONT SG O ': 3Y 

1325N.C )L 

CLAREMONT, CP 9 i -3199 










INTRODUCTION. 


The doctrine of Faith has been one of the 
prominent subjects of discussion by theologians 
in all ages of the Christian Church. Faith has 
been defined, illustrated, and explained; special 
views of its nature, power, and functions in the 
economy of salvation have been elaborately set 
forth, combatted, and displaced by other views, 
which in turn were rejected and succeeded by 
new theories. What Faith is in itself, how it is 
obtained, how it operates have generally been 
regarded as great mysteries, in many respects 
above human comprehension. Faith alone, by 
which intellectual assent to certain doctrines is 
understood, has been persistently and systemati¬ 
cally urged as the essential condition of salvation. 
The true relations of Charity and Faith have 
been reversed ; Faith has been put before Char¬ 
ity, the effect for the cause, and the cause for the 
effect; and so far as this reversal of true order 
has entered into life, it has been the destruction 
of both. 

In the small compass of the following pages 
the reader will find a clear and comprehensive 
statement of all these questions. The doctrine 
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concerning the origin, nature, and functions of 
Faith is drawn from the whole of Revelation, and 
strongly confirmed by it. The candid reader 
will find the subject presented from a distinctly 
new point of view, and in an entirely new light. 
He will discover that these are not individual 
opinions, but truths clearly and fully revealed in 
the Word of the Lord, and that they conduce to 
personal righteousness. He will find a simple, 
concise, and sharp definition of Faith, which 
removes it from the category of mysteries, and 
which must commend itself to every thought¬ 
ful mind. “ Real faith/’ says Swedenborg, “ is 
nothing else than the acknowledgment that a 
thing is so because it is true” and from this defini¬ 
tion, which is derived from the spirit and teach¬ 
ing of the whole of sacred Scripture, all the par¬ 
ticulars of doctrine are logically derived. The 
first part of the work is a complete treatise upon 
the subject of Faith, and is one of The Four 
Leading Doctrines of the New Church. Those 
who have supposed that the doctrines of this 
Church were fanciful theories or opinions, con¬ 
trary to reason, and having no relation to prac¬ 
tical religion, will find that this is a total miscon¬ 
ception of their nature and purpose. They can 
hardly fail to see that they are drawn from the 
plain and literal teaching, of the Word of the 
Lord; that is, that they are His teaching, and 
consequently that they are most severely and 
helpfully practical. They must see that they 
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come out from the obscure regions of mystery f 
take on a substantial body and descend into 
practical life, and help us do our work in this 
world, and in doing it prepare us to perform our 
use and enjoy our rest in the world to come. 

The last part of the work is composed of ex¬ 
tracts from other works of Swedenborg, and will, 
we hope, give completeness and efficiency to the 
whole. They are taken from some of the first 
and from the last of his theological works. They 
are expositions of, and deductions from, passages 
of Scripture in every part of the sacred volume. 
The intelligent reader cannot fail to see from this 
fact that they become additional and strongly 
corroborative testimony to the truth the com¬ 
plete treatise was written to establish. They 
prove the logical coherence of this doctrine of 
the New Church with general principles, and a 
strictly scientific method of interpreting the 
Scriptures; show how completely one statement 
confirms another, how fully every passage, when 
understood, gives its testimony to the truth of 
every other, and how all proclaim with united 
voice, which is the voice of the Lord, what true 
faith is, how it originates, how it can be obtained, 
and how it operates its effects. They will see 
that saving faith does not consist in the knowl¬ 
edge of certain historical facts, or in the assent 
of the understanding to propositions of any kind. 
Truth only shows the way. To reap the benefit 
of our knowledge we must do what the truth 
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teaches us. “ With the heart man believeth unto 
righteousness.” Genuine faith is the product of 
the affections and the intellectual faculties; and 
this product can never be obtained with only one 
of its factors; it can only be formed by the union 
of both in unselfish deeds. 

We commend this exposition of the nature 
and effects of Faith to the careful and prayerful 
consideration of all who are not satisfied with 
the vague, obscure, and irrational doctrines that 
have prevailed upon this important subject, and 
whose minds have been perplexed with the 
conflicting opinions of theologians. We believe 
they will find the help in this fundamental 
principle of the Church which their spiritual 
wants demand. They will find it to be eminently 
practical; they will discover that it will repay 
the most careful study, and bear the most search¬ 
ing and critical examination in the light of the 
sacred Scriptures, and so far as they apply the 
principles to life, they will lead to Him who is 
the author and finisher of all genuine Faith. 


THE DOCTRINE OF FAITH. 


I. 

FAITH IS THE INTERNAL ACKNOWLEDGMENT 
[OR recognition] OF TRUTH. 

1. Faith, at the present day, is understood to 
mean merely thinking that a thing is so because 
the church teaches it, and when it is not mani¬ 
fest before the understanding. For it is often 
said, “You must believe, and you must not 
doubt.” And if it is answered, “ But I do not 
comprehend it,” the reply then is that for this 
very reason there must be belief. The faith of 
the present day, thetf, is faith in what is not 
known, and it may be called blind faith. It is 
also historical faith ; *for what one person holds 
is that which another has asserted. That this is 
not spiritual faith will be seen in what follows. 

2. Real faith is nothing else than the acknowl¬ 
edgment that a thing is so, because it is true. Ac¬ 
cordingly one who is in real faith thinks and 
says, “ This is true, and for that reason I believe 
it.” For faith belongs to truth, and truth is 
[the object] of faith. Such a person, also, if he 
does not comprehend a thing as true, says, “ I 
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do not know whether this is true; therefore I do 
not yet believe it. How can I believe what I do 
not comprehend ? It may possibly be false.” 

3. But the common saying is, that no one can 
comprehend spiritual or theological things, for 
the reason that they are supernatural. Spiritual 
truths, however, can be comprehended just as 
well as natural truths; and if there is not a clear 
comprehension of them, still while they are 
heard they fall within man’s power to perceive 
whether they are truths or not; this is especially 
true of those who are affected by truths. It has 
been granted me to know this from much experi¬ 
ence. I have been enabled to speak with the 
ignorant, the dull, the stupid, and also with 
some who were in falsities, and with some who 
were in evils, who were born within the church 
and had heard something concerning the Lord 
and about charity and faith; and it was granted 
me to discourse with them concerning the arcana 
of wisdom; aud they comprehended all, and re¬ 
cognized [their truth]. Bpt they were then in 
that light of the understanding which every 
human being possesses, and they were at the same 
time glorying in being intelligent. But all this 
took place in my intercourse with spirits; and 
many others who were with me were convinced 
thereby that spiritual things can be compre¬ 
hended equally as well as natural, during the 
time in which they are heard or read ; they are, 
however, comprehended with difficulty by the 
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man himself while he is in thought from him¬ 
self. Spiritual things are comprehended for the 
reason that man call be uplifted as to his under¬ 
standing into the light of heaven, in which light 
none but spiritual things appear, and these are 
the truths of faith; for the light of heaven is 
spiritual light. 

4. Now in consequence of this, with those who 
are in the spiritual affection for truth there is an 
internal acknowledgment [or recognition] of it. 
As the angels are in that affection, they utterly 
reject the dogma that the understanding must be 
kept obedient to faith ; for they say, “ What is it 
to believe what one does not see to be true?” 
And if one urges that still it ought to be be¬ 
lieved, they reply, “ Do you think yourself to be 
God Whom I must obey? or that I am insane 
enough to believe a statement in which I do not 
see truth? Then make me see it.” And so the 
dogmatist withdraws. Angelic wisdom consists 
solely in this, that the angels see and compre¬ 
hend what they think. 

5. There is a spiritual idea, of which few have 
any knowledge, that flows in with those who are 
in the affection for truth, and dictates interiorly 
that what is heard or read is true, or is not true. 
In this idea are they who read the Word in en¬ 
lightenment from the Lord. To be in enlight¬ 
enment is nothing else than to be in perception, 
and from this to be in the internal recognition 
of the truth of this and of that. They who are 
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in such enlightenment are those who are said to 
be 11 taught of Jehovah” (Isa. liv. .13; John vi. 
45); and of them it is said to Jeremiah, Behold 
the days comein which I will make a new covenant; 
and this shall be the covenant, I will put My law in 
the midst of them, and write it on their hearts ; and 
they shall teach no more a man his fellow, or a man 
his brother, saying, Know Jehovah ; for they shall 
all know Me (xxxi. 31-34). * 

6. It is manifest from what has been said that 
faith and truth are a one. And for this reason 
the ancients (who from their affection thought 
of truths more than the men of our time) instead 
of faith were accustomed to say truth. For the 
same reason, also, in the Hebrew language truth 
and faith are expressed by the same word, namely, 
Amuna or Amen. 

7. The term faith was used by the Lord in the 
Evangelists and in the Apocalypse, because the 
Jews did not believe it to be true that He was 
the Messiah foretold by the prophets; and where 
belief in the truth is wanting, there the term 
faith is used. But still it is one thing to have 
faith, and believe in the Lord, and another to 
have faith in and believe any man. The differ¬ 
ence will be told below. 

8. Faith, separated from truth, entered and 
took possession of the church together with the 
dominion of popery, because that religion found 
its chief security in ignorance of the truth. For 
this reason, also, [its leaders] forbade the read- 


FOR THE NEW JERUSALEM. 


11 


ing of the Word: for otherwise they could not 
have been worshipped as deities; nor could their 
saints have been invoked, and idolatry intro¬ 
duced to such an extent that dead bodies and 
bones and sepulchres were regarded as holy and 
made use of for purposes of gain. It is manifest 
from this what enormous falsities blind faith can 
produce. 

9. Blind faith continued afterward with many 
of the Reformed also, because they separated 
faith from charity; for those by whom these are 
separated cannot but be in ignorance of the truth, 
and they will give the name of faith to the mere 
thought that a thing is so, apart from internal 
recognition of its being so. And with these, too, 
ignorance is the safeguard of their dogmas; for 
so long as ignorance reigns, together with the 
persuasion that the things of theology transcend 
[man’s comprehension], they can talk without 
being contradicted; and it can be believed that 
[their theological tenets] are true, and that they 
themselves understand them. 

10. The Lord said to Thomas, Thomas , because 
thou hast seen Me thou hast believed; blessed are 
they that have not*seen, and yet believe (John xx. 
29). This does not mean faith separate from in¬ 
ternal recognition of the truth; but it means 
that they are blessed who do not see the Lord 
with the eyes, as Thomas did, and yet believe 
that He is; for this is [to see] in the light of 
truth, from the Word. 
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11. Since the internal acknowledgment of what 
is true is faith, and since faith and truth are a 
one (as was said above, n, 2, 4, 5, 6), it follows 
that an external without the internal acknowl¬ 
edgment is not faith ; and also that a persuasion 
of what is false is not faith. An external ac¬ 
knowledgment without the internal is a faith in 
what is not known; and faith in what is not 
known is merely the knowledge that is a matter 
of memory, and which, if confirmed, becomes a 
persuasion. They who are in [such faith and 
such persuasion] think that a thing is true be¬ 
cause another has said so, or they think that it 
is true from having confirmed it; and yet, what 
is false can be confirmed just as well as what 
is true, and sometimes even more strongly. 
Thinking that a thing is true from having con¬ 
firmed it, means thinking that what another says 
is true, and merely confirming it without pre¬ 
vious examination. 

12. And does any one think within himself or 
say to another, ct Who can have that internal ac¬ 
knowledgment of truth which is faith ? I can¬ 
not” ? I will tell him how he can: Shun evils 
as sins, and go to the Lord, and you will have as 
much as you desire. That he who shuns evils as 
sins is in the Lord, may be seen in the “ Doctrine 
of Life for the New Jerusalem” (n. 18-31); that 
he loves truth and sees it (n. 32-41, of the same 
work) ; and that he has faith (n. 42-52, of the 
same). 
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II. 

THE INTERNAL ACKNOWLEDGMENT OF TRUTH, 
WHICH IS FAITH, IS WITH THOSE ONLY AVHO 
ARE IN CHARITY. 

13. Wiiat faith is, was told above. It shall 
now be told what charity is. In its very origin, 
charity is the affection for good. And this pro¬ 
duces an affection for truth, because good loves 
truth. And through the affection for truth it 
produces the acknowledgment [or recognition] 
of truth, which is faith. By means of these in 
their series the affection for good* has existence 
and becomes charity. This, then, is the progres¬ 
sion of charity,—from its origin which is the 
affection for good, through faith which is the 
recognition of truth, to its end which is charity 
[in act]; the end is action. From all this it is 
manifest how love (which is the affection for 
good) produces faith (which is the same as the 
acknowledgment [or recognition] of truth), and 


* The Latin here reads Affectio veri , affection for truth. 
But we have, (i by means of these” (per has), and these 
seems to include both the affection for truth and the recog¬ 
nition of it. In the next number we find the affection for 
use ; and this corresponds with the reading that has been 
adopted; for the “ affection for good” is the same as “the 
affection for use,” and is “ charity in its prime origin.” 
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by means of this produces charity (which is the 
same as the act of love by faith). 

14. But to present this more clearly :—Good is 
nothing else than use; charity, therefore, in its 
earliest origin is the affection for use; and since 
use loves the means [to a life of use], the affec¬ 
tion for use produces an affection for the means, 
and from this comes cognition of them ; and 
through these in their series the affection for use 
has existence [in act], and becomes charity. 

15. They have their progression, just like the 
progression of all things belonging to the will, 
through the understanding into acts in the body. 
The will produces nothing from itself without the 
understanding; nor does the understanding pro¬ 
duce anything from itself without the will; they 
must act in conjunction, that anything may ex¬ 
ist. Or, what is the same, affection (which is of 
the will) produces nothing from itself except by 
means of thought (which is of the understand¬ 
ing) ; and vice versa: they must act in conjunc¬ 
tion, that anything may exist. For consider:— 
If from thought you take away the affection which 
is from some love, can you think? Or if from 
affection you take away thought, can you be af¬ 
fected by anything ? Or, what is much the same, 
if from thought you take away affection, can you 
speak? Or if from affection you take away 
thought or understanding, can you perform any 
act ? So it is with charity and faith. 

16. All this may be illustrated by comparison 
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with a tree. A tree in its very origin is a seed in 
which there is the effort to produce fruit. This 
effort, roused to activity by heat, first produces a 
root, and from this a stem or stalk with branches 
and leaves, and lastly fruit; and so the effort to 
make fruit has existence [in formj. From this, 
it is manifest that the effort to produce fruit is 
constant throughout the progression, even till it 
has existence [in form] ; for if this effort were to 
cease, the faculty of vegetation would instantly 
perish. Now follows the application The tree 
is man; and with man, from his will and in his 
understanding, there is the effort to produce the 
means [to his ends]; like stem or stalk with 
branches and leaves, there are with man these 
means, and they are called truths of faith. Uses 
with man are the fruits; these with the tree are 
the ultimate effects of its effort to yield fruit; and 
in uses man’s will has existence [in form]. From 
this it may be seen that the will to produce uses 
by means of the understanding, is constant 
throughout the progression, even till it has ex¬ 
istence [in form]. Respecting the will and the 
understanding and their conjunction, see the 
“ Doctrine of Life for the New Jerusalem”(n. 43). 

17. From what has now been said it is manifest 
that charity (so far as charity is the affection for 
good or for use) produces faith as means, whereby 
it may have existence; consequently, that charity 
and faith act conjointly in the performance of 
uses; also that faith does not produce good or use 
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from itself, but from charity, for faith is interme¬ 
diate charity [or the charity that is intermediate 
between charity in its origin and charity in its 
works]. It is therefore a fallacy to believe that 
“ faith produces good as a tree yields fruit.” Faith 
is not the man is the tree. 

18. It ought to be known that charity and faith 
make a one as the will and the understanding 
make a one, since charity belongs to the will and 
faith belongs to the understanding. It is also to 
be known that charity and faith make one like 
affection and thought, since affection belongs to 
the will and thought to the understanding. Like¬ 
wise that they make one like good and truth; for 
good is of affection which belongs to the will, and 
truth is of thought which belongs to the under¬ 
standing. In a word, charity and faith make one 
like essence and form; for charity is the essence 
of faith, and faith is the form of charity. From 
which it is manifest that faith without charity is 
like a form without essence, which is nothing at 
all; also that charity without faith is like an es¬ 
sence without form, which likewise is nothing. 

19. There is full similitude between the charity 
and faith in man and the motion of the heart (or 
its contraction and dilatation) and the motion of 
the lungs (or the respiration). There is also com¬ 
plete correspondence of the heart and lungs with 
man’s will and understanding, and thus with 
charity and faith. For this reason, also, the will 
and its affection are meant in the Word by “ the 
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heart,” and the understanding and its thought by 
“ the soul” and also by “ the spirit.”* And for 
the same reason, when animation is no longer sus¬ 
tained [by breathing] one is said to give up his 
soul; and when he no longer breathes, he is also 
said to give up the spirit [or ghost]. From all 
this it follows that there cannot be faith without 
charity, nor can there be charity without faith ; 
also that faith without charity is like respiration 
of the lungs without a heart, which cannot take 
place in any living thing, but only in an autom¬ 
aton ; and that charity without faith is like a 
heart without lungs, which can give no conscious 
life; consequently, that charity works uses by 
faith as the heart performs actions by the lungs. 
So complete, indeed, is the similitude between the 
heart and charity, and between the lungs and 
faith, that in the spiritual world every one is 
known merely by the breathing in relation to the 
quality of his faith, and by the beating of his 
heart he is known as to the quality of his charity. 
For angels and spirits live from the heart and by 
respiration as well as men ; and it is from this 
that they feel, think, act, and speak, like men in 
the world. 

20. Since charity is love towards the neighbor, 
it shall also be told what the neighbor is. In the 


* The primary meaning of the words for “ soul” and 
“ spirit” in the languages of the Word and in the Latin 
language, is breath ; they are often so translated. 
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natural sense, the neighbor is man, both collec¬ 
tively and individually. Man collectively is the 
church, one’s country, and a society; and man 
individually is the fellow-citizen, who in the 
Word is called a brother and companion. But 
in the spiritual sense use is the neighbor. That 
use is the spiritual neighbor, every one must 
acknowledge. For who loves another merely as 
a person? lie loves him rather for that which 
is in him, and from which he is what he is; thus 
he loves him for his quality, since this is the 
man. This quality that is loved is man’s use, 
and is called good; wherefore this good is the 
neighbor. As the Word in its bosom is spiritual, 
therefore in its spiritual sense this [love of good] 
is what is meant by loving the neighbor. 

21. But it is one thing to love the neighbor for 
the sake of the good or the use that is in him 
for oneself, and another to love the neighbor 
from the good or the use that there is in oneself 
for him. Even a bad man can love the neigh¬ 
bor for the sake of the good or the use that there 
is in the neighbor for himself; none but a good 
man, however, can love the neighbor from the 
good or the use that there is in himself for the 
neighbor; for it is from good that he loves [the 
neighbor’s] good, or it is from an affection for 
use that he loves [the neighbor’s] use. The 
difference between the two classes is 4 described 
by the Lord in Matthew (v. 42-47). Many say, 
“ I love him because he loves me and does me 
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good; but still, to love him for that reason only, 
is not to love him interiorly. One does not love 
the neighbor interiorly unless he is himself in 
what is good, and from this loves the neighbor’s 
good; he is thus in charity, but the other is in 
a friendship which is not charity. He who loves 
the neighbor from charity, conjoins himself with 
the good of the neighbor, and not with his person 
except so far and so long as he is in good. Such 
a man is spiritual, and loves his neighbor spirit¬ 
ually. But he who loves another from friendship 
only, conjoins himself with his person, and at 
the same time with the evil that is in him ; and 
after death he cannot without difficulty be sepa¬ 
rated from the person that is in evil; but the 
other can. Charity does this work by faith, for 
faith is truth; and the man who is in charity 
examines find sees by means of truth what ought 
to be loved; and he regards the quality of one’s 
use in loving him and in doing him good. 

22. Love to the Lord is love that is properly 
so called; and love towards the neighbor is 
charity. There is with man no love to the Lord 
but in charity; in this the Lord conjoins Him¬ 
self with man. Since faith in its essence is 
charity, it follows that no one can have faith in 
the Lord unless he be in charity. From charity, 
by means of faith, there is conjunction; by 
charity, a conjunction of the Lord with man, 
and by faith a conjunction of man with the 
Lord. That the conjunction is reciprocal may 
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be seen in the “ Doctrine of Life for the New 
Jerusalem” (n. 102-107). 

23. In brief:—So far as one shuns evils as sins 
and looks to the Lord, he is in charity, and con¬ 
sequently so far he is in faith. That one is in 
charity so far as he shuns evils as sins and looks 
to the Lord, may be seen in the “ Doctrine of 
Life for the New Jerusalem” (n. 67-73; also 
74-91); and that so far he has faith (n. 42-52). 
What charity properly is, may be seen in the 
same work (n. 114). 

24. From all that has thus far been said, it 
may be evident that saving faith, which is the 
internal recognition of truth, can be given to 
those only who are in charity. 


III. 

COGNITIONS OF WHAT IS GOOD AND TRUE ARE 
NOT THE COGNITIONS OF FAITH BEFORE A 
MAN IS IN CHARITY ; BUT THEY ARE A 
STORE OUT OF WHICH THE FAITH OF CHAR¬ 
ITY CAN BE FORMED. 

25. Man, from his earliest childhood, has an 
affection for knowing. Through this, he learns 
many things which will be of use to him, and 
many things that will be of no use. When he 
grows up, by application to some business he 
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acquires whatever belongs to the business; this 
then becomes his use, by which he is affected. 
So the affection for us makes the beginning, and 
this produces an affection for the means by which 
he goes on to his business which is his use. 
There is such progression in the experience of 
every one in the world; for every one has some 
business, which he reaches by passing from the 
use proposed as an end, through the [necessary] 
means, to the use itself, which is the effect. 
Since, however, this use, together with the means 
by which it is reached, is for the sake of the life 
in the world, the affection for it is natural.. 

26. But since every man not only regards uses 
for the life in the world, but is also to regard 
uses for the life in heaven (for into this life he 
will enter after the life in the world, and in it lie 
will live forever), therefore every one from his 
childhood acquires cognitions of truth and good 
from the Word, from the doctrine of the church 
or from preaching, which cognitions are to be 
for that life; and he stores them in his natural 
memory. He acquires them in greater or in less 
abundance according to the affection for know¬ 
ing that wan born with him, and the measure of 
its increase from various exciting causes. 

27. But ij 11 these cognitions, whatever their 
number and their quality, are only a store out of 
which the faith of charity may be formed; and 
such faith is formed so far only as one shuns 
evils as sins. If he shuns evils as sins, then the 
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same cognitions become the cognitions of a faith 
in which there is spiritual life. If, however, he 
does not shun evils as sins, the cognitions are 
but cognitions, and they have no part in a faith 
which has any spiritual life in it. 

28. This store is in the highest degree neces¬ 
sary, since faith cannot be formed without it; 
for cognitions of what is true and good enter 
into faith and make it. If they are wanting, 
faith has no existence ; there is no faith that is 
wholly empty and void. If they are few, the 
faith is made scanty and meagre. If they are 
many, the faith is made rich and full in propor¬ 
tion to their abundance. 

29. But it is important to know that the cog¬ 
nitions of genuine truth and good make faith, 
and by no means the cognitions of falsity; for 
faith is truth, as was said above (n. 5-11) ; and 
falsity, because it is the opposite of truth, de¬ 
stroys faith. Neither can charity exist where 
there are mere falsities ; for, as was said above (n. 
18), charity and faith make a one, as good and 
truth make a one. From all this it also follows, 
that where there are no cognitions of genuine 
truth and good, no faith is formed; that a few 
of such cognitions form some faith ; and that 
many cognitions make faith enlightened accord¬ 
ing to their fulness. A man has intelligence such 
as is his faith that comes from charity. 

80. There are, moreover, many persons who 
have not the internal recognition of truth, and 
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who yet have the faith of charity. They are 
those who have looked to the Lord in their lives, 
and from religion have avoided evils; but they 
have been held back from thought about truths 
by cares in the world and by business, and also 
from a want of truth on the part of their teachers. 
Interiorly, however, or in their spirit, these are 
in the recognition of truth, because they are in 
the affection for it; and for this reason, after 
death, when they become spirits and are being 
instructed by angels, they recognize truths and 
receive them with joy. But it is otherwise with 
those who in the life have not looked to the Lord, 
and have not from religion avoided evils. These, 
interiorly or in their spirit, are in no affection 
for truth, and so they are in no recognition of 
it; and after death, therefore, when they become 
spirits and are instructed by angels, they are not 
willing to recognize truths, and so they do not 
receive them. For the evil of life interiorly hates 
truths; but the good of life interiorly loves them. 

31. To some persons the cognitions of truth 
and of good which precede faith, appear to be 
of faith, but yet they are not. Their thinking 
and saying that they believe does not prove that 
they do so. Neither are such cognitions the 
cognitions of faith, for the reason that they 
belong to the mere thought that the case is so, 
and do not belong to the internal recognition of 
truths as truths; and a faith that they are truths 
with no knowledge of their being so, is a l^ind 
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of persuasion remote from internal recognition. 
As soon as charity is implanted, however, then 
those cognitions become cognitions of faith ; but 
no further than there is charity in the faith. In 
the first state, before charity is perceived, faith 
appears to them to be in the first place, and 
charity in the second; but in the other state, 
when charity is perceived, faith takes the second 
place and charity the first. The first state is 
called reformation ; the second is called regen¬ 
eration. When one is in this latter state, wisdom 
then grows in him day by day, and good causes 
truths to multiply daily, and makes them fruit¬ 
ful. The man is then like a tree which bears 
fruit, and in the fruit lays up seeds from which 
come new trees, and at length a garden. Then he 
becomes truly a human being, and after death an 
angel, in whom charity constitutes the life, while 
faith makes the form which is beautiful according 
to the quality of the faith; his faith, however, is 
no longer termed faith, but intelligence. From 
these considerations it may be evident that the 
all of faith is from charity, and no part from 
itself; also, that charity produces faith, and is 
not produced by faith. The cognitions of truth 
that precede faith, are just like the store of a 
granary; this does not nourish a man, unless, 
with a desire for food, he takes out the corn. 

32. It shall also be told how faith is formed 
from charity. Every human being has a natural 
mind and a spiritual mind ; the natural mind for 
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the world, and the spiritual mind for heaven. As 
to the understanding, man is in both ; but not as 
to his will before he shuns evils and regards them 
with aversion as sins. When he does this, his 
spiritual mind is then opened, in respect to the 
will also; and when the will has been opened, 
then there flows thence into the natural mind 
spiritual heat from heaven, which heat in its es¬ 
sence is charity ; and this gives life to the cogni¬ 
tions of truth and of good which are therein, and 
out of them it forms faith. It is with this as with a 
tree, which does not receive vegetative life before 
heat flows in from the sun, and joins itself with 
the light, as is the case in the spring-time. There 
is, moreover, a full parallelism between the pro¬ 
cess of vivification in man and that of vegetation 
in the tree, in this respect, that the latter is ef¬ 
fected by the heat of this world, and the former 
by the heat of heaven ; for this reason, too, man 
is so often likened to a tree by the Lord. 

33. From these few considerations it may be 
evident that the cognitions of what is true and 
good are not the cognitions of faith before a man 
is in charity; but that they are a store out of 
which the faith of charity can be formed. The 
cognitions of truth become truths in the regen¬ 
erate man, as do the cognitions of good also; for 
the cognition of good is in the understanding, 
whereas the affection for good is in the will; and 
that is called truth which is in the understanding, 
while that is called good which is in the will. 
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IV. 


THE CHRISTIAN FAITH, IN ITS UNIVERSAL IDEA. 

34. The Christian faith, in its universal idea, 
is this: “ That the Lord from eternity, Who is 
Jehovah, came into the world that He might sub¬ 
jugate the hells and glorify His Human ; and 
that without this, no mortal could have been 
saved; and that they are saved who believe in 
Him.” 

35. It is said, in the universal idea , because this 
is the universal of faith; and a universal of faith 
is that which must be in the whole and in every 
part. It is a universal of faith that God is One 
in person and in essence, in Whom is a Trinity; 
and that the Lord is that God. It is a universal 
of faith that no mortal could have been saved 
unless the Lord had come into the world. It is 
a universal of faith that He came into the world 
that He might remove hell from man ; and He 
removed it by means of combats against it and 
victories over it; thus He subjugated it, and re¬ 
duced it to order and under obedience to Him¬ 
self. It is also a universal of faith that He came 
into the world that He might glorify the Human 
which He assumed in the world, that is, might 
unite it to the Divine from which it proceeded ; 
thus He holds hell in order and under obedience 
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to Himself forever. Since neither of these ends 
could have been attained except by means of 
temptations, even to the last of them (and the 
last was the passion of the cross), therefore He 
underwent that. These are the universals of the 
Christian faith concerning the Lord. 

36. The universal of the Christian faith on 
man’s part is, to believe in the Lord; for by be¬ 
lieving in Him conjunction with Him is effected, 

* by which is salvation. To believe in Him is to 
have confidence that He saves ; and because no 
one can have this confidence but he that lives 
well, therefore this also is meant by believing in 
Him. 

37. Of these two universals of the Christian 
faith, the first, which regards the Lord, has been 
treated of specially in the “ Doctrine of the New 
Jerusalem concerning the Lord” ; and the second, 
which regards man, in the “ Doctrine of Life for 
the New Jerusalem.” It is, therefore, unneces¬ 
sary to discuss them further here. 


y. 

THE FAITH OF THE PRESENT DAY, IN ITS UNI¬ 
VERSAL IDEA. 

38. The faith of the present day, in its uni¬ 
versal idea, is this : “ That God the Father sent 
His Son to make satisfaction for the human race, 
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and that by reason of this the Soil’s merit, He 
is moved to compassion, and saves those who 
believe this or, as others hold, “ those who 
believe this, and at the same time do good 
works.” 

39. But that the quality of this faith may be 
seen more clearly, I will state in order the vari¬ 
ous things which it assumes. The faith of the 
present time assumes,— 

(1.) That God the Father and God the Son 
are two, both from eternity. 

(2.) It assumes that God the Son came into 
the world, at the Father’s will, to make satisfac¬ 
tion for the human race that otherwise would 
have perished in eternal death from the Divine 
justice, which is also called vindictive justice. 

(3.) It assumes that the Son made satisfaction 
by His fulfilment of the Law and by the passion 
of the cross. 

(4.) It assumes that the Father was moved to 
compassion by what was done by the Son. 

(5.) It assumes that the Son’s merit is imputed 
to those who believe this. 

(6.) It assumes that this takes place in an 
instant; and that therefore it may do so, if not 
before, even at the very hour of death. 

(7.) It assumes that there is some measure of 
temptation, and then deliverance through that 
faith. 

(8.) It assumes that those who have been thus 
delivered, especially, have trust and confidence. 
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(9.) It assumes that they, especially, have 
justification, the plenary grace of the Father for 
the Son’s sake, the remission of all sins, and 
thus salvation. 

(10.) The more learned assume that there is 
with such persons an effort towards good, which 
works secretly, and does not manifestly move the 
will; others hold to a manifest operation : both, 
by the Holy Spirit. 

(11.) Of those who confirm themselves in the 
belief that no one can of himself do good which 
is really good and not meritorious, and that they 
are not under the yoke of the Law, very many 
give no heed to the evil and the good of life, 
and do not think of them; for they say within 
themselves that good work does not save, neither 
does evil condemn,'because faith alone does all 
things. 

(12.) In general, it is assumed that the under¬ 
standing ought to be kept in subjection to this 
faith, and that is said to belong to faith which 
is not understood. 

40. It is hardly necessary to examine these 
propositions one by one, and to weigh their truth. 
Their character must be sufficiently manifest 
from what has been said above, and especially 
from what has been proved from the Word and 
at the same time rationally confirmed in the 
“ Doctrine of the New Jerusalem concerning the 
Lord,” and in the “ Doctrine of Life for the 
New Jerusalem.” 
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41. But yet, that it may be seen what is the 
quality of faith separate from charity, and what 
the quality of faith not separated from charity, 
I wish to make known what I have heard from 
an angel of heaven. He told me that he had 
conversed with many of the Reformed, and had 
heard what the nature of their faith was; he also 
reported his conversations with one who was in 
faith separate from charity, and with another 
who was in faith not separate, and what he heard 
from them. He stated that he questioned them 
and that they made answer. And as these con¬ 
versations may give light, I will here present 
them. 

42. The angel told me that bis conversation 
with the one who was in faith separate from 
charity was as follows : “ Friend, who are you?” 
He replied, “I am a Reformed Christian.” 
“ Wliat is your doctrine, and the religion from 
it?” He answered, “It is faith.” The angel 
asked, “ What is your faith ?” He replied, “ My 
faith is, that God the Father sent the Son to 
make satisfaction for the human race, and that 
they are saved who believe this.” The angel 
asked further, “ What more do you know about 
salvation?” He replied, “Salvation is through 
that faith alone.” Again he asked, “ What do 
you know of redemption?” He replied, “It 
was accomplished by the passion of the cross, 
and the merit of the Son is imputed through 
that faith.” Again. “ What do you know of re- 
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generation ?” He answered, “ It is effected by 
means of that faith.” “ Aud what do you know 
about repentance and the remission of sins?” 
He answered, “ They are effected through that 
faith.” “Tell what you know about love‘and 
charity.” He replied, “They are that faith.” 
“ And what about good works ?” “ They are that 
faith.” “Tell what you think about all the 
precepts of the Word.” He answered, “ They 
are in that faith.” Then said the angel, “ You 
will therefore do nothing.” He replied, “ What 
am I to do ? I cannot from myself do good that 
is good.” “ Can you have faith from yourself?” 
asked the angel. He replied, “I cannot.” The 
angel said, “How then can you have faith?” 
He answered, “I do not inquire into that; I 
must have faith.” At length he said, “Surely 
you know something more about the state of 
salvation !” He replied, “ What more, since the 
work of salvation is by that faith alone ?” And 
then the angel said, “ You answer like one who 
plays but one note on a flute; I hear nothing 
but faith. If you know that and know nothing 
else, you know nothing. Go and see your com¬ 
panions.” He went and found them in a desert, 
where there was no grass. He asked why this 
was so ; and they said that it was because there 
was nothing of the church in them. 

43. With him who was in faith not separate 
from charity the angel spoke as follows: “ Friend, 
who are you?” He replied, “ I am a Reformed 
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Christian.” “ What is your doctrine, and the 
religion from it?” He answered, “Faith and 
charity.” “ These are two things,” said the 
angel. He replied, “ They cannot be separated.” 
The'angel asked, “ What is faith ?” He replied, 
“To believe what the Word teaches.” “And 
what is charity ?” He answered, “ To do what 
the Word teaches.” The angel said, “ Have you 
only believed those things, or have you also done 
them ?” He replied, “ I have also done them.” 
The angel of heaven then looked at him and 
said, “My friend, come with me, and dwell with 
us.” 


VI. 

THE QUALITY OF FAITH WHEN SEPARATE 
FROM CHARITY. 

44. That it may be seen of what quality faith 
is when separated from charity, I will set it forth 
in its nakedness, as follows : “That God the 
Father being angry with mankind, rejected them 
from Himself, and out of justice resolved to take 
vengeance by their eternal damnation. And 
that He said to the Son, ‘ Go down ; fulfil the 
Law and take upon Thyself the damnation des¬ 
tined for them; and then peradventure I shall 
be moved to compassion.’ Wherefore He de- 
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scended and fulfilled the Law, and suffered Him¬ 
self to be hanged on the cross, and cruelly put to 
death. When this was done, He returned to the 
Father and said, ‘ I have taken upon Myself the 
damnation of mankind; therefore now be Thou 
mercifulthus interceding for them. But He 
had for answer, ‘ Toward them I cannot; but 
whereas I saw Thee on the cross, and beheld 
Thy blood, I am moved to compassion. Never¬ 
theless I will not pardon them, but I will impute 
unto them Thy merit; and that, only to those 
who acknowledge this. This shall be the faith 
by which they may be saved.’ ” 

45. Such is that faith as shown in its naked¬ 
ness. Who that has any enlightened reason does 
not see in it inconsistencies that are contrary to 
the very Divine Essence? as, that God, Who is 
Love itself and Mercy itself, could, out of anger 
and the vengeance which is from it, condemn 
and devote them to hell ? also, that He is willing 
to be moved to compassion by laying the con¬ 
demnation upon His Son, and by the sight of 
His suffering on the cross and of His blood? 
Who that has any enlightened reason does not 
see that God could not say to one equally God, 
“ I do not pardon them, but I impute to them 
Thy merit” ? and further, “ Now let them live 
as they please, but let them believe this, and 
they shall be saved”? And other things like 
these ? 

46. But these things have not been, seen, for 

3 
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the reason that they have led men into a blind 
faith, and have thereby shut their eyes and 
stopped their ears. Shut men’s eyes and stop 
their ears, that is, cause them not to think from 
any understanding, and then tell those who are 
impressed with any idea of eternal life whatever 
you will, and they will believe it; yes, though 
you should tell them that God can be angry and 
breathe vengeance; that God can bring eternal 
damnation upon any one; that God wishes to be 
moved to compassion by His Son’s blood; that 
He will impute and attribute that to man as 
merit, and as man’s own ; and that He will save 
him by his merely thinking so: and further, that 
one God could stipulate with another God of one 
essence with Himself, and enjoin such things 
upon Him; and other things of the same sort. 
But open your eyes and unstop your ears, that 
is, think of such things from the understanding, 
and you will see their utter inconsistency with 
truth itself. t 

47. Shut men’s eyes, stop their ears, and cause 
them not to think from any understanding; and 
could you not induce them to believe that God 
has given all this power to a man, to be as God 
upon earth? Might you not induce them to 
believe that dead men ought to be invoked ? 
that people ought to bare the head and bend 
the knee before their images? and that their 
lifeless bodies, their bones, and their sepulchres, 
are holy,-and ought to be venerated? But if 
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you open your eyes and unstop your ears, that 
is, if you think of these things from some under- 
tanding, will you not view them as enormities 
which human reason must abominate? 

48. When these things and others like them 
are received by one whose understanding has 
been closed up on account of his religion, then 
may not the temple in which he performs his 
worship be compared to a den or cavern under 
ground, where he does not know what the objects 
are which he sees? And may not his religion be 
compared to residence in a house in which there 
are no windows? and his voice in worship to 
sound, and not to speech? With such a man an 
angel of heaven cannot converse, for the one does 
not understand the language of the other. 


VII. 

THEY WHO ARE IN FAITH SEPARATE FROM 
CHARITY ARE REPRESENTED IN THE WORD 

by the Philistines. 

49. By all the names of nations and peoples 
in the Word, and also of persons and places, are 
signified things relating to the church. The 
church itself is signified by Israel and Judah, 
because it was established with them : and vari¬ 
ous religious systems are signified by the nations 
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and peoples round about them; religious systems 
in harmony with [the true], by the good nations, 
and discordant religious systems by the wicked 
nations. There are two evil religious systems 
into which every church degenerates in process 
of time; the one adulterates the goods of the 
church, and the other falsifies its truths. The 
religious system which adulterates the goods of 
the church, derives its origin from the love of 
rule; and the other, which falsifies the truths of 
the church, has its origin from pride in one’s own 
intelligence. The religious system which takes 
i'ts origin from the love of rule, is meant in the 
Word by Babylonia; that which has its rise from 
pride in one’s own intelligence, is meant in the 
Word by Philistia. It has been known who tliose^ 
of Babylonia are at the present day, but it has 
not been known who those of Philistia are. They 
are of Philistia who are in faith and are not in 
charity. 

50. That they are of Philistia who are in faith 
and not in charity, may be evident from various 
things which are said in the Word concerning 
the Philistines, when understood in the spiritual 
sense; as well from their disputes with the ser¬ 
vants of Abraham and of Isaac, as recorded in 
Genesis (xxi. and xxvi.), as from their wars with 
the children of Israel, related in the book of 
Judges and in the books of Samuel and of Kings ; 
for in the spiritual sense, spiritual wars are in¬ 
volved and signified by all the wars described in 


EOR THE NEW JERUSALEM. 


37 


the Word. And because this religious system 
(that of faith separate from charity) continually 
desires to invade the church, therefore the Phil¬ 
istines remained in the Land of Canaan, and often 
infested the children of Israel. 

51. For the reason that the Philistines repre¬ 
sented those who are in faith separate from char¬ 
ity, they were called “ the uncircumcised”; and 
by the uncircumcised are meant those who are 
without spiritual love, and therefore are in natu¬ 
ral love only : spiritual love is charity. These 
are called “ the uncircumcised,” for the reason 
that “ the circumcised” mean those who are in 
spiritual love. That the Philistines are called 
“ the uncircumcised,” may be seen 1 Sam. xvii. 
26, 36; 2 Sam. i. 20; and in other places. 

52. That they who are in faith separate from 
charity were represented by the Philistines, may 
be evident not only from their wars with the chil¬ 
dren of Israel, but also from many other things 
that are recorded of them in the Word; as from 
what is told concerning Dagon their idol, of the 
emends with which they were smitten, and the 
mice with which they were infested for placing 
the ark in the temple of their idol, and from other 
things which occurred at that time as related 1 
Sam. chap. v. and vi.; likewise from what is told 
of Goliath, who was a Philistine, and who was 
slain by David, as related 1 Sam. chap. xvii. For 
Dagon, their idol, was like a man above, and be¬ 
low like a fish; by which was represented their 
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religion, that it was as it were spiritual on account 
of faith, but that it was merely natural from hav¬ 
ing no charity. By the emerods with which they 
were smitten, were signified their filthy loves; by 
the mice with which they were infested, was sig¬ 
nified the devastation of the church by falsifica¬ 
tions of truth; and Goliath, whom David slew, 
represented the pride of those [who are in faith 
alone], in their own intelligence. 

53. That the Philistines represented those who 
are in faith separate from charity, is also manifest 
from the prophetic parts of the Word where they 
are treated of, as from those that now follow. In 
Jeremiah: Against the Philistines: Behold waters 
rise up out of the north , and shall be an overflowing 
flood , and shall overflow the land , and the fulness 
thereof \ the city and them that dwell therein , that 
men may cry , and that every inhabitant of the land 
may howl: Jehovah shall lay waste the Philistines 
(xlvii. 1, 2, 4). The waters rising up out of the 
north are falsities from hell; which shall be an 
overflowing flood , and shall overflow the land and 
the fulness thereof \ signifies the devastation of all 
things of the church by those falsities; the city 
and them that dwell therein , signifies the devasta¬ 
tion of all things belonging to its doctrine; that 
men may cry , and that every inhabitant of the land 
may howl , signifies the want of all truth and good 
in the church ; Jehovah shall lay waste the Philis¬ 
tines , signifies their destruction. In Isaiah : Re¬ 
joice not thou, whole Philistia, because the rod that 
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smote thee is broken ; for out of the serpent 1 s root 
shall go forth a basilisk, whose fruit shall be a fiery 
flying serpent (xiv. 29). Rejoice not thou , whole 
Philistia, signifies, let not those who are in faith 
alone rejoice that they still remain ; for out of the 
serpent's root shall go forth a basilisk , signifies that 
from pride in their own intelligence all truth will 
be destroyed among them; whose fruit shall be a 
fiery flying serpent , signifies reasonings from fal¬ 
sities that come from evil, against the truths and 
goods of the church. 

54. That circumcision represented purification 
from the evils which belong to merely natural 
love, is manifest from these passages: Circumcise 
your heart , and take away the foreskins of your 
heart } lest Mine anger go forth because of the evil 
of your doings (Jer. iv. 4). Circumcise the fore¬ 
skin of your hearty and harden not your neck any 
more (Deut. x. 16). To circumcise the hearty or the 
foreskin of the heart , is to purify themselves from 
evils. Hence, on the contrary, by an uncircum¬ 
cised person, or one who has the foreskin, is meant 
one who is not purified from the evils of love 
merely natural, and who thus is not in charity. 
And because the unclean at heart is meant by the 
uncircumcised, it is said, No one that is uncircum¬ 
cised in heart, and uncircumcised in fleshy shall enter 
into the sanctuary (Ez. xliv. 9). None that is un¬ 
circumcised shall eat the passover (Ex. xii. 48). 
And that such are condemned, is declared in 
Ezekiel (xxviii. 10; xxxi. 18; xxxii. 19). 
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VIII. 

THEY WHO ARE IN FAITH SEPARATE FROM 

CHARITY ARE MEANT BY THE DRAGON, IN 
' THE APOCALYPSE. 

55. It was said above, that every church in 
process of time falls away into two general re¬ 
ligious systems that are evil; into one from the 
love of bearing rule, and into the other from 
pride in its own intelligence; also, that in the 
Word the former is understood and described by 
Babylonia, and the latter by Philistia. Now, 
since the Apocalypse treats of the state of the 
Christian church, and especially of its quality at 
its end, it therefore treats both generally and 
specially of these two evil religious systems. 
The system which is meant by Babylonia, is de¬ 
scribed in chap, xvii., xviii., xix., and is the 
harlot sitting upon the scarlet beast; and that 
which is meant by Philistia is treated of in chap, 
xii., xiii., and is there described as the dragon, 
the beast that rose out of the sea, and the beast 
that rose out of the earth. That this religious 
system is meant by the dragon and his two beasts 
could not be known till now, for the reason that 
the spiritual sense of the Word has not been 
opened hitherto, and therefore the Apocalypse 
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has not been understood ; and especially, because 
the religious system of faith separate from charity 
has so prevailed in the Christian world that no 
one could see that it was thus described; for 
every evil system of religion blinds the eyes. 

56. That the religious system of faith separate 
from charity is meant and described in the Apoca¬ 
lypse by the dragon and his two beasts, has not 
only been told me from heaven, but it has also 
been shown me in the world of spirits which is be¬ 
low heaven. I have seen those who were in faith 
separate from charity gathered in a large com¬ 
pany, like a great dragon with his tail extended 
towards heaven; I have also seen others like 
them, singly, and appearing like dragons. In 
the world of spirits there are such appearances, 
from the correspondence of spiritual things with 
natural. For this reason the angels of heaven 
call such persons dragonists. Moreover, there 
is more than one kind of them; some of them 
constitute the head of the dragon, some his body, 
and some his tail. Those who constitute his tail 
are they who have falsified all the truths of the 
Word; therefore it is said of the dragon in the 
Apocalypse, that with his tail he drew down a 
third part of the stars of heaven. By the stars 
of heaven are signified the cognitions of truth; 
and by a third part, all. 

57. Now, as the dragon in the Apocalypse 
means those who are in faith separate from 
charity, and as this has not been known hereto- 
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fore, and has also been hidden for want of a 
cognition of the spiritual sense of the Word, 
therefore a general explanation shall here be 
given of what is said in the twelfth chapter 
concerning the dragon. 

58. In the twelfth chapter of the Apocalypse 
we find what follows concerning the dragon: 
And a great sign was seen in heaven, a woman 
clothed with the sun, and the moon under her feet, 
and upon her head a crown of twelve stars. And 
she being with child, cried, travailing in birth and 
pained to bring forth. And another sign was seen 
in heaven ; and behold, a great red dragon, having 
seven heads and ten horns, and upon his heads seven 
diadems. And his tail drew the third part of the 
stars of heaven, and cast them unto the earth. And 
the dragon stood before the woman who was ready 
to bring forth; that when she brought forth, he 
might devour her child. And she brought forth a 
male child, who was to feed all nations with a rod 
of iron; and her child was caught up unto God 
and His throne. And the woman fled into the 
wilderness, where she hath a place prepared by 
God, that they may nourish her there a thousand 
two hundred and sixty days. And there was war 
in heaven: Michael and his angels fought with the 
dragon; and the dragon fought, and his angels; 
and prevailed not; neither was their place found 
any more in heaven. And when the dragon saw 
that he was cast unto the earth, he persecuted the 
woman who brought forth the son. And there ware 
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given to the woman two wings of a great eagle, that 
she might fly into the wilderness into her place, 
where she would he nourished for a time, and times, 
and half a time, from the face of the serpent. And 
the serpent cast out of his mouth water as a flood 
after the woman, that he might cause her to be 
swallowed up by the flood. And the earth helped 
the woman: and the earth opened her mouth, and 
swalloived up the flood which the dragon cast out 
of his mouth. And the dragon was wroth with the 
woman, and went away to make war with the rem¬ 
nant of her seed that keep the commandments of 
God and have the testimony of Jesus Christ. 

59. This is the explanation of these things: A 
great sign was seen in heaven, signifies a revelation 
from the Lord concerning the future church, and 
concerning the reception of its doctrine, and those 
by whom it will be assaulted. A woman clothed 
with the sun , and the moon under her feet, signifies 
the church, which, from the Lord, is in love and 
in faith: and upon her head a crown of twelve 
stars, signifies the wisdom and intelligence from 
Divine Truths, with those of the church. And 
she, being with child, signifies its nascent doctrine: 
cried, travailing in birth and pained to bring forth, 
signifies resistance by those who are in faith 
separate from charity. And another sign was 
seen in heaven, signifies a further revelation. And 
behold a great red dragon, signifies faith separate 
from charity; the dragon is called red from love 
that is merely natural: having seven heads , signi- 
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fies a false understanding of the Word: and,ten 
horns , signifies power, because many receive it: 
and upon his heads seven diadems , signifies the 
truth of the Word falsified. And his tail drew 
the third part of the stars of heaven and cast them 
unto the earth , signifies the destruction of all 
cognitions of truths. And the dragon stood before 
the woman who was ready to bring forth , that when 
she brought forth he might devour the child , signi¬ 
fies their hatred, and their disposition to destroy 
the doctrine of the church at its birth. And she 
brought forth a male child , signifies the doctrine: 
who was to feed all nations [as a shepherd] with 
a rod of iron , signifies which will carry convic¬ 
tion, from the power of natural truth that comes 
from spiritual truth. And her child was caught 
up unto God and to His throne , signifies the pro¬ 
tection of this doctrine by the Lord, out of 
heaven. And the woman fled into the wilderness , 
signifies the church among a few : where she hath 
a place prepared by God , signifies the state of the 
church, that, meanwhile, preparation may be 
made for it among many : that they may nourish 
her there a thousand two hundred and sixty days , 
signifies even while it is growing to what is 
appointed for it. And there was war in heaven; 
Michael and his angels fought with the dragon , and 
the dragon fought and his angels , signifies the dis¬ 
sension and conflict of such as are in faith sepa¬ 
rate from charity, with those who are in the 
doctrine of the church respecting the Lord and 
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concerning the life of charity : and prevailed not, 
signifies that they yielded: neither was their 
place found any more in heaven, signifies that they 
were cast down. When the dragon saw that he 
was cast unto the earth, he persecuted the woman 
who brought forth the male child, signifies the 
infestation of the church by those who are in 
faith separate from charity, on account of its 
doctrine. And there were given to the woman two 
wings of a great eagle, that she might fly into the 
wilderness into her place, signifies circumspection, 
while the church is yet among.a few: where she 
would be nourished for a time , and times , and half 
a time , from the face of the serpent , signifies even 
while the church is growing to what is appointed 
for it. And the serpent cast out of his mouth ivater 
as a flood after the woman , that he might cause her 
to be swallowed up by the flood , signifies their 
reasonings from falsities in abundance, to destroy 
the church. And the earth helped the woman , and 
the earth opened her mouth, and swallowed up the 
flood which the dragon cast out of his mouth , signi¬ 
fies that the reasonings fall of themselves, be¬ 
cause they are from falsities. And the dragon 
was wroth with the woman y and went away to make 
war with the remnant of her seed, signifies their 
persistent hatred : that keep the commandments of 
God and have the testimony of Jesus Christ, signi¬ 
fies against those who live a life of charity, and 
believe in the Lord. 

60. The next chapter of the Apocalypse, the 
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thirteenth, treats of the dragon’s two beasts; of 
one that was seen to have risen out of the sea, 
and of another that was seen to have risen out 
of the earth : the former is treated of from the 
first verse to the tenth, and the latter from the 
eleventh verse to the eighteenth. That these 
are the dragon’s beasts is plain from the second, 
the fourth, and the eleventh verses. By the first 
beast is signified faith separate from charity, in 
relation to its confirmations from the natural 
man. By the second is signified faith separate 
from charity, in- relation to its confirmations 
from the Word, which also are falsifications of 
the truth. But I pass over the explanation of 
these passages, as they contain their argumenta¬ 
tions ; and an explanation of these could hardly 
be made brief. Only the last verse of the chapter 
shall here be explained; it is this: He that hath 
understanding , let him count the number of the 
beast; for it is the number of a man: and his 
number is six hundred sixty-six '(verse 18). He 
that hath understanding , let him count the number 
of the beast , signifies that those who are in en¬ 
lightenment may inquire into the quality of the 
confirmations of that faith, from the Word: for 
it is the number of a man, signifies that the quality 
is that of their own intelligence : and his number 
is six hundred sixty-six , signifies that every truth 
of the Word is falsified. 
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IX. 

THEY WHO ARE IN FAITH SEPARATE FROM 
CHARITY, ARE MEANT BY THE GOATS, IN 
DANIEL AND IN MATTHEW. 

61. That by the he-goat in the eighth chapter 
of Daniel, and by the goats in the twenty-fifth 
chapter of Matthew, are meant those who are in 
faith separate from charity, may be evident from 
their being opposed to the ram and the sheep 
there mentioned. By the ram and the sheep are 
meant those who are in charity; for the Lord is 
called the Shepherd in the Word; the church 
the sheep-fold; and the men of the church in 
general are called the flock, and separately, 
sheep. Now since the sheep are those who are 
in charity, the goats are those who are not in 
charity. 

62. That those who are in faith separate from 
charity are meant by he-goats, shall be demon¬ 
strated, (1) from experience in the spiritual 
world; (2) from the Last Judgment, [by show¬ 
ing] upon whom it was executed; (3) from the 
description given in Daniel of the combat be¬ 
tween the ram and the he-goat; and (4) from 
the neglect of charity by those of whom mention 
is made in Matthew. 
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63. (1.) They who are in faith separate from 
charity are meant in the Word by he-goats ; shown 
from experience in the spiritual world. In the 
spiritual world, to appearance, are found all 
things that are in the natural world; houses 
and palaces are seen there, also paradises and 
gardens, and in them trees of every kind; there 
are seen fields and ploughed lands, plains and 
meadows, likewise herds and flocks: all resem¬ 
bling those which are seen upon our earth. Nor 
is there any difference between them, except 
that the things of our earth are from a natural 
origin, while the things of the spiritual world are 
from a spiritual origin. Angels, therefore, being 
spiritual, see those things which are from a spir¬ 
itual origin, just as men see those which are of a 
natural origin. All the things which appear in 
the spiritual world are correspondences, for they 
correspond to the affections of the angels and 
spirits. It is for this reason that they who are 
in the affection for good and truth, and thence 
are in wisdom and intelligence, dwell in magnifi¬ 
cent palaces, around which are parks full of trees 
which are correspondent; and surrounding these 
are fields and meadows, in which repose flocks, 
which are appearances. But with those who are 
in evil affections there are correspondences of an 
opposite character. They who are in such affec¬ 
tions are either in the hells, confined in work- 
houses which are without windows, in which 
nevertheless there is light like that from an ignis 
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jatuus; or they are in desert places, and live in 
huts about which all is barren, and where are 
serpents, dragons, owls, and other things besides, 
which correspond to their evils. Between heaven 
and hell is the intermediate region that is called 
the world of spirits. Into this every man comes 
immediately after death; and there is there an 
intercourse of one with another like that which 
men have with each other upon earth. All things 
which appear there, too, are correspondences. 
And there appear there, likewise, gardens, groves, 
woods with trees and shrubs, also green and 
flourishing fields; and at the same time animals 
of various kinds, tame and wild; all things in 
correspondence with the affections of the spirits. 
There I have often seen sheep and he-goats, and 
likewise combats between them, similar to the 
combat described in Daniel, chap. viii. I have 
seen he-goats with horns bent forwards, and bent 
backwards; and I have seen them rush furiously 
upon the sheep. I have seen he-goats with their 
two horns, with which they fiercely struck the 
sheep; and when I looked to see what this 
[really] was, I saw those who were disputing 
about charity and faith; and from this it was 
manifest that faith separate from charity was 
what appeared like a lie-goat, and that the char¬ 
ity from which is faith was what appeared like 
a sheep. 

64. (2.) They who are in faith separate from 
charity are meant in the Word by he-goats ; demon - 
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strcited from the Last Judgment , [by showing j upon 
whom it was executed . The Last Judgment was 
executed upon those only who were moral in 
externals, and who were not spiritual or were but 
little spiritual in internals. Those, however, who 
were evil in externals as well as internals, were 
cast into hell long before the Last Judgment; 
while they who were spiritual in externals and 
at the same time in internals, were raised into 
heaven long before the judgment. For the judg¬ 
ment was not executed upon those who were in 
heaven, nor upon those in hell, but upon those 
who were in the middle region between heaven 
and hell, and who there made for themselves 
seeming heavens. That the Last Judgment was 
executed upon them and no others, may be seen 
in the little work concerning the “Last Judg- 
ment” (n. 59 and 70); and it will be further seen 
in the “ Continuation concerning the Last Judg¬ 
ment” [a treatise yet to appear], in what will 
there be said concerning the judgment upon the 
Reformed: for of these, they who were in faith 
separate from charity not merely in doctrine but 
also in life, were cast into hell; while they who 
were in the same faith as to doctrine only, and 
still were in charity as to the life, were raised 
into heaven. From all which it is manifest that 
the Lord meant no others by the sheep and the 
goats, in Matthew (chap, xxv.), where He spake 
of the Last Judgment. 

65. (3.) They who are in faith separate from 
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charity are meant in the Word by lie-goats ; proved 
from the description given in Daniel of the combat 
between the ram and the he-goat. All the book of 
Daniel treats in the spiritual sense of the things 
of heaven and the church; as do all things of 
the whole Sacred Scripture, as is shown in the 
“ Doctrine of the New Jerusalem concerning the 
Sacred Scripture” (n. 5-26). Such, then, is the 
case with what is said in Daniel (chap, viii.) 
respecting the combat of the ram and the he- 
goat, which is as ^follows: I saw in a vision a 
ram , which had two high horns , and the higher 
came up last; and that with the horn he pushed 
westward , and northward ) and southward , and 
made himself great. Afterwards I saw a he-goat 
coming from the west on the face of the whole earth , 
which had a horn between his eyes , and that he ran 
at the ram in the fury of his power , and brake his 
two horns , and cast him to the earth , and trampled 
him; but that the great horn of the he-goat was 
broken , and in its place came up four horns , and 
that out of one of them came forth a little horn , 
which grew exceeding great toward the south , to¬ 
ward the east , and toward what was pleasant , and 
even to the host of the heavens; and it cast down 
unto the earth [some'] from the host and from the 
stars ; and it trampled them. Yea , he raised him¬ 
self up even to the prince of the host; and from him 
the daily sacrifice ivas taken away , and the dwelling- 
place of his sanctuary was cast down , because he 
cast down the truth to the earth. And I heard a 
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holy one saying , How long shall he this vision , the 
daily sacrifice and the wasting transgression , that 
the holy place and the host shall be given to be 
trodden down ? And he said , Until the evening , 
the morning; then shall the holy place be justified 
(chap. viii. 2-14). 

66. That this vision foretells future states of 
the church is plainly manifest; for it is said that 
the daily sacrifice was taken away from the 
prince of the host, the habitation of his sanctuary 
was cast down, and that the b^goat cast down 
the truth to the earth; also that the holy one 
said, How long shall be the vision , the daily sacrifice 
and the toasting transgression , that the holy place 
and the host shall be given to be trodden down ? 
and that it was until the evening , the morning , 
when the holy place will be justified ; for by evening 
is meant the end of the church, when there will 
be a new church. Later in the chapter, by the 
kings of Media and Persia is meant the same as 
by the ram; and the king of Greece means the 
same as the he-goat. For the names of king¬ 
doms, nations, and peoples, as well as of persons 
and places, in the Word, signify things of heaven 
and the church. 

67. Now follows the explanation of the verses: 
The ram which had the two high horns, of which 
the higher came up last , signifies those who are in 
faith coming from charity. His pushing with the 
horn westward , and northward , and southward , 
signifies the dispersion of evil and falsity. That 


FOR TITE NEW JERUSALEM. 


53 


lie made himself great , signifies increase. The lie- 
goat which came from the west, on the face of the 
whole earth , signifies those who are in faith sepa¬ 
rate from charity, and the invasion of the church 
by them; the west denotes the evil of the natural 
man. Which had a horn between his eyes, signifies 
his own intelligence: his running at the ram in 
the fury of his j power, signifies that he fought vehe¬ 
mently against charity and its faith : his breaking 
his two horns, throwing him ter the ground, and 
stamping upon him, signifies that he wholly dis¬ 
persed both charity and faith; for he who dis¬ 
perses the one disperses the other also, since they 
make a one. That the great horn of the he-goat 
was broken , signifies the non-appearance of his 
own intelligence: the coming-up of four horns in 
its place, signifies applications of the sense of the 
letter of the Word in confirmation: the coming 
forth of a little horn from one of them, signifies 
reasoning that no one can fulfil the Law, and do 
good of himself: the growth of that horn toward 
the south, toward the east, and toward what was 
pleasant, signifies its rising-up against all things 
of the church : and even to the host of the heavens, 
and it cast down unto the earth [ some] from the host 
and from the stars, and it trampled them , signifies 
that so were destroyed all the cognitions of good 
and of truth, which belonged to charity and to 
faith. That he raised himself up even to the prince 
of the host , and from him the daily sacrifice was 
taken away , and the dwelling-place of his sanctuary 
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was cast down , signifies that thus he laid desolate 
all things belonging to the worship of the Lord 
and to his church: that he cast the truth to the 
ground, signifies that he falsified the truths of 
the Word. By the evening, the morning, when the 
holy 'place will be justified, is signified the end of 
that church, and the beginning of a new one. 

68. (4.) They who are in faith separate from char¬ 
ity are meant by the goats ; shown from their neglect 
of charity , as is tdught in Matthew. That the same 
are meant by the goats and the sheep in Matthew 
(chap. xxv. 31-46), as by the he-goat and the 
ram in Daniel, is manifest from this: To the 
sheep are enumerated the works of charity, and 
it is said that they did them; and to the goats 
are enumerated the same works of charity, and 
it is said that they did them not; and the latter 
are condemned for not doing them. 


X. 

FAITH SEPARATE FROM CHARITY DESTROYS 
THE CHURCH AND ALL THAT BELONGS TO IT. 

69. Faith separate from charity is no faith, 
since charity is the life, the soul, and the essence 
of faith. And where there is no faith because 
there is no charity, there is no church. The 
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Lord therefore says, When the Son of Man cometh ,, 
shall He find faith on the earth f (Luke xviii. 8.) 

70. I have often heard the goats and the sheep 
talking together on this point, Whether the goats,, 
•who have confirmed themselves in faith separate 
from charity, have any truth. And as they" 
claimed to have much truth, the matter wa& 
submitted to examination. They were them 
asked whether they knew what love is, what 
charity is, and what good is. And because these' 
were the things that they had separated, the only 
reply that they could make was, that they did. 
not know. They were asked, “What is sin?' 
what is repentance? and what is the remission 
of sins?” And because they made answer that, 
to those who are justified by faith, their sins are 
remitted sc that they no longer appear, they 
were told that this is not the truth. When asked 
what regeneration is, they answered either that 
it is baptism, or that it is the remission of sins 
through faith; and they were told that this is 
not the truth. Being asked what a spiritual man 
is, they replied, “ He is one who is justified by 
the faith which we profess.” And it was told 
them that this is not the truth. Being questioned 
about redemption, the union of the Father and 
the Lord, and the unity of God, they gave an¬ 
swers which were not truths: not to mention 
other particulars. After the questions and re¬ 
plies, a judgment was given upon the matter in. 
debate, which was this: “ They who have con- 
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firmed themselves in faith separate from charity 
have no truth.” 

71. While they are in the world they cannot 
believe that this is so; for they who are in falsi¬ 
ties do not see but that falsities are truths; and 
they do not regard it as important to know more 
than what belongs to their faith. Their faith is 
separate from the understanding, for it is a blind 
faith, and therefore they make no search. This, 
moreover, can be investigated from the Word 
only, through the medium of enlightenment of 
the understanding. The truths which are in the 
Word are therefore turned by them into falsities, 
by their having faith in their thought, when 
they meet with love, repentance, remission of 
sins, and other things beside which have concern 
with a man’s deeds. 

72. Such in very truth are they who have con¬ 
firmed themselves in faith alone, both in doctrine 
and in life; not they, however, who, although 
they have been told and have believed that faith 
alone saves, have nevertheless shunned evils as 
sins. 
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WHAT FAITH IS. 

The very essence and life of faith is the Lord 
alone; for he who does not believe on the Lord 
cannot have life, as He Himself has declared 
in John, “ He that believeth on the Son hath 
everlasting life: and he that believeth not the 
Son shall not see life; but the wrath of God 
abideth on him” (iii. 36). 

Some imagine faith to be mere thought, some 
that it is thought directed towards the Lord, a few 
that it is the doctrine of faith. But faith is not 
only a knowledge and acknowledgment of all 
things which the doctrine of faith includes, but 
it is especially an obedience to all things which 
the doctrine of faith teaches. (A. C. 36.) 

Faith is by no means a mere knowledge only 
of those things which relate to faith, for this is 
only science, but it is acknowledgment; how¬ 
ever, acknowledgment cannot possibly exist in 
any one unless he be possessed of the principle 
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of faith, which is charity, that is, love towards 
the neighbor, and mercy. Where charity is 
there is acknowledgment, or there is faith, and 
he who conceives of the matter otherwise is as 
far from the knowledge of faith as earth is far or 
away from heaven. (A. C. 654.) 

Perception or thought concerning the quality 
of love and charity is what is called faith. But 
whereas the human race began to will evil, to 
bear hatred towards their neighbor, and to exer¬ 
cise revenge and cruelty, insomuch that that 
part of the mind which is called the will was 
altogether destroyed, they began to distinguish 
between charity and faith, and to refer to faith 
•all doctrinals appertaining to their religion, and 
to call them by the single term, faith; and at 
length they went so far as to assert that they 
might be saved by faith alone, whereby they 
meant their doctrinals, if they only believed 
them, without any respect to their lives; thus 
charity was separated from faith; and when this 
is the case faith is nothing else, comparatively 
speaking, than a kind of light without flame, 
like the light of the sun in winter. (A. C. 2231.) 

A faith induced by miracles is not faith but 
persuasion; for in it there is not anything 
rational, still less anything spiritual; for it is 
only an external without an internal. It is 
similar with everything which a man does from 
that persuasive faith, whether he acknowledges 
God, worships Him at home or in the churches, 
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or does good deeds. When a miracle alone leads 
a man to the acknowledgment, to worship and 
to piety, he acts from the natural man and not 
from the spiritual. For a miracle infuses faith- 
by the external way, and not by the internal 
way, thus from the world, and not from heaven; 
and the Lord does not enter by any other way 
with man than the internal way, which is by 
the Word and by doctrine, and preaching from 
the Word. And as miracles close this w r ay, there- 
fore no miracles are wrought. (D. P. 131.) 

Faith apart from repentance is not faith. 

Charity is everything which relates to life, 
and faith everything which relates to doctrine; 
consequently charity is to will and do what is 
just and right in every transaction, but faith to- 
think justly and rightly. Faith and charity 
conjoin themselves like doctrine and a life ac¬ 
cording to it, or like thought and will. Faith 
becomes charity when that which a man thinks 
justly and rightly he also wills and does; then 
charity are not two but one. (H. & H. 364.) 

There is no faith at all, neither can there be¬ 
any with those who are in corporeal and worldly 
love, without that which is celestial and spiritual. 
What some may regard as faith is mere science, 
or a persuasion that such a thing is true because 
it serves their love. Mere belief in the truth and 
the Word is not faith, but to love truth from 
heavenly love, and to will and do it from interior 
affection is faith. (H. & H. 482.)j 
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They who] are in faith separate from charity, 
and have confirmed themselves in it from Paul’s 
saying to the Romans, that a man is justified by 
faith without the deeds of the law (Rom. iii. 28), 
adore this saying like men who adore the sun; 
and they become like those who fix their eyes 
steadily on the sun, by which means the sight is 
so clouded that they cannot see anything in the 
light. For they do not see that by the deeds of the 
law are meant the rituals described by Moses in 
his books, which are everywhere called the law 
in them ; and that the precepts of the decalogue 
are not meant. Wherefore, lest it should be 
thought that these are meant, Paul explains by 
saying, Do ice then make void the law through faith ? 
God forbid ; yea , we establish the law. They who 
from this saying have confirmed themselves from 
faith separate from charity from gazing at this 
passage, as it at the sun, do not see where Paul 
enumerates the laws of faith as being the very 
works of charity ; and what is faith without its 
laws? (D. P.115.) 

Faith is of truth, and truth is of faith; noth¬ 
ing else is understood by faith in heaven, nor by 
the faith of God in the Word ; hence it is that 
faith and. truth are expressed in the Hebrew 
language by one and the same word, and are 
called Amuna. (A. II. 111.) 


FAITH. 


61 


PROGRESS OF FAITH. 

The progress of faith with those who are 
created anew is as follows: At first they have 
no life, for it is only in the good and the true 
that there is life, and none in evil and the false; 
afterwards they receive life from the Lord by 
faith. First by faith of the memory, which is 
scientific faith ; next by faith in the understand¬ 
ing, which is intellectual faith; lastly by faith in 
the heart, which is the faith of love, or Saving 
faith. (A. C. 30.) 

THE TRUTHS OF FAITH ARE FIRST IN TIME, 
BUT CHARITY IS FIRST IN END. 

Faith, by which also truth is meant, is first in 
time ; and charity, by which good also is meant, 
is first in end. And that which is first in end is 
actually the first, because it is primary, and so is 
also the first-born ; but that which is first in time 
is not actually first, but apparently. But that 
this may be comprehended it shall be illustrated 
by comparisons ; as with the creation of a temple, 
and of a house, the formation of a garden, and 
the preparation of a field. In the erection of a 
temple, the first thing in point of time is to lay 
the foundation, to build the walls, to put on the 
roof, and then to put in the altar, and rear the 
pulpit; but the first thing in end for the sake of 
which these things are done is the worship of 
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God in it. In the building of a house, the first 
thing in time is to build its outer parts, and to 
furnish it with various articles of necessity ; but 
the first thing in end is a suitable dwelling for 
one's self and for the others who shall be in the 
house. In the formation of a garden, the first 
thing in time is to level the ground, and prepare 
the soil, and plant trees, and sow the seeds of 
such things as will be of use ; but the first thing 
in end is the use of their fruits. In the prepara¬ 
tion of a field, the first thing in time is to clear 
the land, to plough, to harrow, and then to sow 
the seeds; but the first thing in end is the har¬ 
vest, and so also the use.. From these compari¬ 
sons any one may conclude which in itself is first; 
for does not every one, when he would build a 
temple or a house, or make a garden or cultivate 
a field, first purpose a use, and constantly keep 
and turn this over in his mind while he is pro¬ 
curing the means to it? We conclude then 
that the truth of faith is first in time, but that 
the good of charity is first in end; and that this 
therefore because it is primary is actually the 
first-begotten in the mind. (T. C. R. n. 336.) 

FAITH NEVER BECOMES FAITH TILL THE TRUTHS 
OF IT ARE WILLED AND DONE. 

All the things of faith which are signified by 
the first-born of sons are those which are from 
the good of charity; for faith exists from this 
good. For truths, whether taken from the Word 
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or from the doctrine of the church, can in no¬ 
wise become truths of faith unless there be good 
in which they may be implanted. The reason is 
that the intellectual [faculty] is what first receives 
truths, since it sees them and introduces them to 
the will; and when they are in the will they are 
in the man, for the will is the man himself. He 
therefore who supposes that faith is faith with 
man before he wills these truths, and from willing 
does them, is exceedingly deceived; the very 
truths of faith have no life before. All that is 
of the will is called good, because it is loved ; 
and so truth becomes good, or faith becomes 
charity, in the will. . . . That the man of the 
church has been in obscurity on these subjects is 
because he has not perceived that all things in 
the universe relate to truth and good, and that 
they must have relation to both in order that 
anything may exist; and has not perceived that 
in man there are two faculties, the understanding 
and the will, and that truth has relation to the 
understanding and good to the will, and that if 
there is not the relation to each nothing is ap¬ 
propriated to man. Inasmuch as these things 
have been in obscurity, and yet the ideas of man’s 
thoughts are founded on such things [according 
to his conception of them] therefore the error 
could not be made manifest to the natural man. 
And yet if it had once been made manifest the 
man of the church would have seen as in clear 
light from the Word, that the Lord Himself has 
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spoken innumerable things of the good of charity, 
and that this is the chief thing of the church ; 
and that faith is nowhere but in that good. The 
good of charity consists in doing good from pur¬ 
posing good. (A. C. n. 9224.) 

IX SO FAR AS ANY ONE SHUNS EVILS AS SINS 
HE HAS FAITH. 

Evil which is of the life destroys the truth of 
faith; because evil of life belongs to the will and 
the truth of faith to the understanding; and the 
will leads the understanding and causes it to act 
in unity with itself. If therefore there be any 
truth in the understanding which does not agree 
with the will, when a man is left to himself, or 
thinks under the influence of his evil and the 
love of it, he either casts out such truth, or by 
falsification forces it into unity. It is otherwise 
with those who are in good which is of the life; 
for when left to themselves they think under the 
influence of good, and love the truth which is in 
the understanding because it agrees therewith. 
Thus a conjunction of faith and of life is effected 
like the conjunction of truth and good, each re¬ 
sembling the conjunction of the understanding 
and the will. 

Hence then it follows that in the degree that 
a man shuns evils as sins, in the same degree he 
has faith, because in the same degree he is in 
good. This is confirmed also by its contrary, that 
whosoever does not shun evils as sins has not 
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faith, because he is in evil and evil has an inward 
hatred against truth. Outwardly indeed it can 
put on a friendly appearance, and endure, yea 
love that truth should be in the understanding ; 
but when the outward is put olf, as is the case 
after death, the truth which was thus for worldly 
reasons received in a friendly manner is first cast 
off, afterwards is denied to be truth, and finally is 
held in aversion. (Life, n. 44, 45.) 

FAITH IS THE FIRST PRINCIPLE OF THE CHURCH 

IN APPEARANCE, BUT CHARITY IS ACTUALLY 

THE FIRST. 

There are two things which constitute the 
church ; namely, parity and faith. Charity is 
of affection, and faith is of thought thence de¬ 
rived. The very essence of the thought is the 
affection; for without an affection no one can 
think, everything of life which is in the thought 
being from affection. It is therefore evident that 
the first principle of the church is affection, which 
Is of charity or love; and the reason why faith 
is called the first principle of the church is be¬ 
cause it first appears. For what a man believes, 
that he thinks and in thought sees; while that 
by which a man is spiritually affected he does 
not think, nor therefore see it in thought, but 
he perceives it by a certain sense which has no 
reference to sight, but to another sensitive prin¬ 
ciple which is called the sensitive principle of 
delight. And since this delight is spiritual and 
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above the sense of natural delight, man does not 
perceive it except when he has become spiritual, 
that is when he is regenerated by the Lord. 
Hence it is that those things which belong to 
faith, and so to sight, are believed to be the first 
things of the church, although they are so only 
in appearance. This therefore is called the 
beginning of the creation of God (Rev. iii. 14), 
because in the letter, the Word is written ac¬ 
cording to the appearance. For the appearance 
in the letter is for the simple; but spiritual men 
like the angels are elevated above appearances, 
and perceive the Word as it is in its internal 
sense; consequently they perceive that charity 
is the first principle of the church, and that faith 
is from charity; for faith \$iich is not from 
charity and which is not of charity is not faith. 
Even from ancient times it has been a matter of 
controversy what is the first principle of the 
church, whether faith or charity. And they 
who did not know the nature of charity have 
said that faith is first; but those who knew the 
nature of charity have affirmed that charity is 
first, and that faith is charity as to its appear¬ 
ance,—since the affection of charity appearing 
to the sight in thought is faith; for the de¬ 
light of an affection when it passes from the 
will into thought forms itself, and in various 
forms renders itself visible. This was unknown 
to the simple, and therefore they took that to 
be the first principle of the church which ap- 
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peared before the sight of their thought; and as 
the Word in the letter is written according to 
appearances this is there called the first, the 
beginning, and the first-born. For this reason 
Peter, by whom the faith of the church was 
represented, is said to be the first of the apostles ; 
when yet John was the first, since John repre¬ 
sented the good of charity. That John and not 
Peter was the first of the apostles is evident 
from the circumstance that John leaned on the 
Lord’s breast, and that he and not Peter followed 
the Lord (John xxi. 20-22). For the same reason, 
too, Reuben represented faith, because he was 
the first-born of Jacob, and it was believed that 
the tribe which had its name from him was the 
first; and yet that tribe was not the first but the 
tribe of Levi, because Levi represented the good 
of charity. And for that reason this tribe was 
appointed to the priesthood, and the priesthood 
is the first order of the church. For the same 
reason also in the first chapter of Genesis,— 
where in the literal sense it speaks of the crea¬ 
tion of heaven and earth, but in the internal 
sense of the new creation or regeneration of 
the man of the church at that time,—it is 
said that the light was first made, and after¬ 
wards the sun and the moon, as may be seen in 
verses 3-5, and 14-19, of that chapter, when yet 
the sun is first, and light is from the sun. The 
reason why light was said to be the first of crea¬ 
tion, was that light signifies the truth of faith, 
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and the sun and moon the good of love and of 
charity. From these considerations it is evident 
what is signified by the beginning of the creation 
of God; namely, faith from the Lord, which is 
the first principle of the church as to the ap¬ 
pearance. (A. E. n. 229.) 

Since man does not see good in his thought,— 
for good as has been said is only felt, and is felt 
under the manifold form of delight,—and as man 
does not attend to the things that he feels in 
thought, but to those that he sees in it, therefore 
he calls all that which he feels with delight good; 
and he feels evil with delight, because this is 
innate from his birth, and proceeds from the 
love of self and of the world. This is the reason 
why it is not known that the good of love is the 
all of heaven and of the church; and that this 
is only from the Lord in man; and that it does 
not flow from the Lord into any but such as 
shun evils and the delights thereof as sins. This 
is what is meant by the Lord’s words, that the 
law and the prophets hang upon these two com¬ 
mandments, Thou shalt love God above all things , 
<md thy neighbor as thyself (Matt. xxii. 35-38). 
And I can aver that there is not in man a grain 
of truth which is truth in itself except so far as 
it is from the good of love from the Lord; and 
therefore that there is not a grain of faith which 
is faith in itself, that is which is living, salutary, 
and spiritual, except so far as it is from charity 
which Is from the Lord. Since the good of love 



FAITH. 


69 


is the all of heaven and the church, therefore the 
universal heaven and the church universal are 
arranged in order by the Lord according to the 
affections of love, and not according to anything 
of thought separated from them ; for thought is 
affection in form, just as speech is sound in form. 
(A. E. n. 908.) 

TRUTH ROOTED IN THE MIND BY DOING IT. 

All truth is sown in the internal man, and 
rooted in the external; unless therefore the truth 
which is inseminated takes root in the external 
man,—which is effected by doing it,—it becomes 
like a tree set not in the ground but upon it, 
which on exposure to the heat of the sun withers. 
The man who has done the truth takes this root 
with him after death ; but not the man who has 
only known and acknowledged it. (A. E. n. 17.) 

FAITH ALONE, OR FAITH WITHOUT CHARITY. 

With those who are in the doctrine of faith 
alone there is in truth no faith, that is no spirit¬ 
ual faith, or no faith of the church. But they 
have a natural faith, which is also called per¬ 
suasive faith; for they believe that the Word is 
Divine, they believe in eternal life, they believe 
also in the remission of sins, and in many other 
things. But with those who are without charity 
such faith is merely a persuasive faith; which in 
itself considered does not differ from faith in 
things unknown that are heard from others in 
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the world, and are believed though neither seen 
nor understood because they are said by some 
one whom they think worthy of confidence; thus 
it is only the faith of another in themselves, and 
not their own. And this faith which is not 
made their own by sight and understanding, is 
not unlike the faith of one born blind to colors 
and objects of sight in the world, whose sense of 
touch also is dull; of which he has a strange 
idea which no one knows but himself. This is 
what is called historical faith, and is by no means 
a spiritual faith, such as the faith of the church 
ought to be. Spiritual faith or faith of the church 
is all from charity, so that in its essence it is 
charity; the spiritual things which are believed 
indeed appear in light to those who are in charity. 
This I say from experience; for in the other life 
every one who has lived in charity during his 
abode in the world sees his truth which he be¬ 
lieves, while there they who have been in faith 
alone see nothing at all. Yet historical faith 
only, by means of thought concerning God, con¬ 
cerning heaven, and eternal life, has some con¬ 
junction with heaven; but only by obscure 
thought, and not by the affection of charity, for 
this affection it has not. By the affection there¬ 
fore which they have,—which is affection of the 
love of self and of the world,—they are conjoined 
to hell. Hence it may appear that they are 
between heaven and hell, inasmuch as they look 
with their eyes towards heaven while their heart 
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is inclined to hell. To do this is to profane, and 
the lot of profaners in the other life is of all 
others the worst. To profane is to believe in 
God, the Word, eternal life, and many things 
which are taught in the literal sense of the Word, 
and yet live contrary to them. Hence then it is 
that it is said, “I would thou wert cold or hot ” 
(Rev. iii. 15 ); for he who is cold, that is who is 
without faith, does not profane ; neither does he 
who is hot, that is who has charity alone. (A. 
E. n. 232.) 

THE INVENTED MODES OF CONNECTING GOOD 
WORKS WITH FAITH ALONE. 

Some examples shall be adduced of the 
methods of connecting good works with faith, 
invented by those who have believed themselves 
more acute and sagacious than others, and en¬ 
dowed at the same time with so ingenious talent 
that by reasonings from fallacies they can induce 
upon any falsity the appearance of truth. That 
they may be examined, apprehended, and then 
enlarged upon, I will here recount some connec¬ 
tions of good works with faith, by which it ap¬ 
pears as if the discordance with the Word was 
removed,—some of them believed by the simple, 
and some invented by the learned. 

1. The most simple know no otherwise than 
that faith alone is to believe the things which 
are in the Word, and which the doctrine of the 
church thence teaches. 2. The less simple do 
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not know what faith alone is, but think that 
faith is to believe what is to be done; few of them 
distinguish between believing and doing. 3. 
Others indeed suppose that faith produces good 
works, but do not think how it produces them. 
4. Others think that faith in all cases precedes, 
and that goods are thence produced, or come as 
fruit from a tree. 5. Some believe that this is 
effected through co-operation by man, and some 
that it is effected without co-operation. 6. But 
as the doctrinal tenet dictates that faith alone 
saves without good works, therefore some make 
no account of good works, saying in their hearts 
that all things that they do in the sight of God 
are good, and that evils are not seen by God. 7. 
But as deeds and works and doing and working 
are frequently mentioned in the Word, therefore 
from the necessity of reconciling the Word with 
the dogma they devise connections of different 
kinds, which yet are such that faith is by itself 
and works by themselves, so that salvation may 
be in faith and nothing of it in works. 8. Some 
connect faith with an endeavor to do good with 
those who have arrived to the last degree of justi¬ 
fication ; but with an endeavor which derives 
nothing from the voluntary part of man, but is 
solely from influx or inspiration, because good 
from the voluntary part of man in itself is not 
good. 9. Some connect faith with the Lord’s 
merit, saying that this is operative in all things 
of man’s life, while he is ignorant of it. 10. 
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Some connect faith with moral and civil good,— 
which goods are to be done for the sake of man’s 
life in the world, but not for the sake of eternal 
life,—and affirm that these goods are meant by 
the deeds and works and doing and working 
mentioned in the Word ; and that for the sake 
of uses in the world good works are to be taught 
and preached to the laity, because they do not 
know these mysteries concerning the connection 
of faith and works, and some cannot comprehend 
them. 11. Many of the learned suppose that 
the conjunction of all things is in faith alone, 
namely, that therein is love to God, charity to¬ 
wards the neighbor, the good of life, works, the 
Lord’s merit, and God; besides, that man himself 
thinks somewhat concerning these things, and 
wills and does from himself. 12. It must be 
known that there are yet many other methods of 
connection invented, and still more by the same 
class in the spiritual world; for spiritual thought 
can extend into innumerable things into which 
natural thought cannot go. It was given me to 
see a certain person in the spiritual world devise 
more than a hundred methods of such connection, 
and in every one there was a progression of 
thought from the beginning through the means 
to the end; but when he was in the end and 
believed that he now saw the connection he was 
enlightened, and noticed that the more interiorly 
he thought upon the subject the more he sepa¬ 
rated faith from good works instead of conjoining 
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them. From all this the nature may appear of 
the modes of connection which the learned especi¬ 
ally have invented, whereby the disagreement of 
the dogma of faith alone with the Word appears 
to be removed; which is understood by the 
wound of death of the beast being healed (Rev. 
xiii. 3). (A. E. n. 786.) 

THE ERRORS AND BLINDNESS OF THOSE WHO 
ARE IN FAITH ALONE. 

They who place salvation in faith alone and 
not at the same time in the life of faith, that is 
in the life of charity, believe that any one can 
come into heaven, and to the Lord, however he 
may have lived. For they do not know what the 
life of man is, and because they do not know this, 
they suppose the life is nothing. If therefore 
they are asked whether an evil person can be 
among the good, they say that through the mercy 
of God he can, because it is a work of Omnipo¬ 
tence. Nay, if asked whether a devil can become 
an angel of heaven they answer in the affirmative, 
if only he be willing to receive faith ; for they 
have no doubt about his power to receive. And 
if they are told that evil cannot be turned into 
good, thus hell into heaven with man, and that 
this is impossible because contrary to order, there¬ 
fore contrary to Divine Truth, and so contrary 
to God Himself, who is order, they respond to 
this that such things are reasonings about salva¬ 
tion, with which they have nothing to do. From 
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these, and innumerable other illustrations, it may¬ 
be seen into what blindness concerning salvation 
and eternal life the doctrine of faith alone leads. 
(A. C. n. 8765.) 

They who place salvation in faith alone, when 
they read the Word, attend not at all to the 
things which are said therein concerning love 
and charity; indeed they do not see them, for 
these things fall into the shade of vision, as 
things that are quite aside, or as things which 
are behind. ( ib . n. 8780.) , 

THE LORD’S PROVIDENCE OVER THOSE WHO ARE 

TAUGHT THE DOCTRINE OF FAITH ALONE. 

The greater part of those that are born within 
the churches where the doctrine of faith alone and 
of justification thereby is received, do not know 
what faith alone is, nor what is meant by justifi¬ 
cation. When therefore they hear these things 
from their teachers, they think that a life accord¬ 
ing to God’s commandments in the Word is there¬ 
by meant; for they believe this to be faith and 
also justification, not entering more deeply into 
the mysteries of doctrine. They also, when in¬ 
structed concerning faith alone and justification 
by faith, believe no otherwise than that faith 
alone is to think of God and of salvation, a,nd 
how they ought to live; and that justification is 
to live before God. All who are saved within 
the church are kept by the Lord in this state of 
thought and faith; and after their departure 
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from the world they are instructed in truths, 
because they can receive instruction. But those 
who have lived according to the doctrine of 
faith, alone and of justification by faith are 
blinded; for faith alone is not faith, and there¬ 
fore justification by faith alone is a nonentity. 
... It should however be known that there are 
very few who thus live from doctrine, although 
it is believed by the preachers that all who hear 
their preachings are under their influence. It is 
in tr^th of the Lord’s Divine Providence that 
there are very few such. (A. E. n. 233.) 

That the Divine Providence of the Lord is 
continually operating in order that they may be 
saved with whom faith separate from charity 
has become [the faith] of religion, shall now be 
shown: It is of the Lord’s Divine Providence 
that although that faith has become [the faith] 
of religion, every one may yet know that that 
faith does not save, but a life of charity with 
which faith acts as one. For in all the churches 
where that religion is received it is taught that 
there is no salvation unless a man examines 
himself, sees his sins, acknowledges them, re¬ 
pents, desists from them, and enters on a new 
life. This is read with much zeal before all who 
approach the Holy Supper; and it is added that 
unless they do this they will mix holy things 
with profane, and cast themselves into eternal 
damnation ; yea, in England, that unless they do 
this the devil will enter into them, as he entered 
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into Judas, and destroy them as to body and 
soul. It is evident from this that in the churches 
where faith alone is received, every one yet is 
taught that evils are to be shunned as sins. 
Further, every one who is born a Christian 
knows that evils are to be shunned as sins, from 
the fact too that the decalogue is put into the 
hands of every boy and every girl, and is taught 
by parents and masters. And all the citizens of 
the kingdom, especially the common people, are 
examined by the priest out of the decalogue 
alone, repeated from memory, as to what they 
know of the Christian religion; and they are 
also admonished that they should do the things 
which it contains. It is never said then by any 
bishop that they are not under the yoke of that 
law, nor that they cannot do those things because 
there is no good from themselves. The Atha- 
nasian Creed is also received in the whole 
Christian world, and that also which is last said 
in it is acknowledged, that the Lord will come 
to judge the living and the dead, and then they 
that have done good will enter into eternal life, 
and they that have done evil into eternal fire. 
In Sweden, where the religion of faith alone is- 
received, it is also taught openly that there is no¬ 
faith separate from charity, or without good 
works. This is inserted in a kind of admonitory 
Appendix to all the books of Psalms, which is 
called Hindrances or Stumbling-blocks of the Im¬ 
penitent (Obotferdigas Foerhinder), wherein are 
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these words : “ They who are rich in good works 
show thereby that they are rich in faith; since 
when faith is saving it operates by charity; for 
justifying faith never exists alone and separate 
from good works, as a good tree does not exist 
without fruit, nor the sun without light and heat, 
nor water without moisture.” These few facts 
are adduced to show that although the religion of 
faith alone is received, yet the goods of charity 
which are good works are everywhere taught, 
and that this is of the Lord’s Divine Providence, 
lest the common people should be misled by it. 
I have heard Luther (with whom I have several 
times spoken in the spiritual world) execrate 
faith alone, and say that when he established it 
he was admonished by an angel of the Lord not 
to do it; but that he thought within him that if 
he did not reject works a separation from the 
Catholic religion would not be effected. Con¬ 
trary therefore to the admonition he confirmed 
that faith. (D. P. n. 258.) 

MANY OF THE LEARNED WHO WERE IN TRUTHS 

OF DOCTRINE ARE IN HELL, WHILE OTHERS 

WHO WERE IN FALSITIES ARE IN HEAVEN. 

There are some who are in genuine truths, 
some who are in truths not genuine, and some 
who are in falsities; and yet those who are in 
genuine truths are often damned, and those who 
are in truths not genuine, and also those who 
are in falsities, are often saved. This to most 
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will seem a paradox, but still it is a truth ; ex¬ 
perience itself has confirmed it. For there have 
been seen in hell those who were more learned 
than others, in truths from the Word and from 
the doctrine of their church, dignitaries as well 
as others ; and on the other hand, there have 
been seen in heaven those who were not in truths, 
and also those who were in falsities, both Chris¬ 
tians and Gentiles. The reason why the former 
were in hell was indeed because they were in 
truths as to doctrine, but in evils as to life; and 
the reason why the latter were in heaven was 
that though they were not in truths as to doctrine, 
they were yet in good as to life. Some newly 
arrived spirits with whom it was granted me to 
speak expressed their surprise that those who 
had been distinguished for learning, in the Word 
and in the doctrine of their church, were among 
the damned; of whom they had yet believed 
that they would become luminaries in heaven, 
according to the words in Daniel: u The intelli¬ 
gent shall shine as the brightness of the firmament , 
and they that justify many as the stars, for ever and 
ever” (xii. 3). But they were told that the in¬ 
telligent are those that are in truth and teach 
truths, and they that justify are those who are 
in good and lead to good ; and that therefore the 
Lord said, “ The just shall shine as the sun in the 
kingdom of their Father” (Matt. xiii. 43). They 
were further told that those that are learned as to 
doctrine, but evil as to life, are the ones who are 
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meant by the Lord in Matthew: “ Many shall 
say to Me in that day, Lord, Lord, have we not 
prophesied in Thy name, and in Thy name have 
cast out devils, and in Thy name have done many 
wonderful works? But then will I confess unto 
them, I know you not: depart from Me, ye workers 
of iniquity 1” (vii. 22, 23); and in Luke : “ Then 
shall ye begin to say, We have eaten and drunk in 
Thy presence, and Thou hast taught in our streets; 
but lie shall say, I tell you, I know you not, whence 
ye are; depart from Me, all ye workers of iniquity” 
(xiii. 26, 27); and that they were also meant by 
the foolish virgins who had no oil in their lamps, 
of whom it is thus written in Matthew: “After¬ 
ward came also the other virgins, saying, Lord, 
Lord, open to us; but He answering, said. Verily 
I say unto you, I know you not” (xxv. ’ll, 12). 
To have oil in the lamps is to have good in the 
truths which are of the faith of the church. And 
they were told that those who are not in truths, 
yea, who from ignorance are in falsities, and yet 
in good and thence in the affection of knowing 
truth, were meant by the Lord in Matthew : “ I 
say unto you, that many shall come from the east 
and west, and shall sit down with Abraham, and 
Isaac, and Jacob, in the kingdom of the heavens ; 
but the children of the kingdom shall be cast out 
into outer darkness” (viii. 11, 12); and in Luke: 

“ They shall come from the east and the west., and 
from the north and the south, and shall recline in 
the kingdom of God; and behold there are last 
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which shall he first , and there are first which shall 
he last” (xiii. 29, 30). They who are in evil as 
to life, although they are in truths as to doctrine, 
are yet in the falsities of their evil. That this 
is so clearly manifests itself in the other life; 
when they are left to themselves they think from 
evil against the truths which they have known 
and professed, and so think falsities. They like¬ 
wise do the same in the world, when being left 
to themselves they think; for they then either 
pervert truths or deny truths to defend the evils 
of their life. But those who are in good and yet 
not in truths, yea, who from ignorance are in 
falsities,—as many are within the church, and 
many also out of the church, who are called 
Gentiles,—regard their own falsities indeed as 
truths; but as those falsities come from good 
they bend them to good; there is therefore noth¬ 
ing of malignity in them, as there is in falsities 
which are from evil. And as the falsities are on 
this account mild and flexible they are capable 
of receiving truths, and also to receive them 
when instructed by the angels. (A. C. n. 9192.) 

OF INTELLECTUAL FAITH. 

What intellectual faith is shall be explained. 
In the spiritual sense the Word treats in many 
places of the understanding of Divine truth in 
the Word; and where it refers to the desolation 
of the church it treats also of its understanding 
of Divine truths from the Word being destroyed/ 
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And from the passages on this subject, taken 
collectively and examined as to their interior 
sense, it is plain that in so far as the understand¬ 
ing of truth perishes in the church, the church 
perishes. The understanding of the Word is 
signified too in many passages by Egypt, Ashur, 
Israel, and Ephraim ; and by Egypt the natural 
understanding of it is signified, by Ashur the 
rational understanding of it, by Israel the 
spiritual understanding of it, and by Ephraim 
the understanding itself of the Word in the 
church. But these three degrees of understand¬ 
ing, namely, the natural, rational, and spiritual, 
must exist together in order that man by enlight¬ 
enment may see and perceive the genuine truths 
of the Word; for the natural understanding, 
which is the lowest, cannot be illuminated by its 
own light [lumen), but must be illuminated by 
the light [lux) of the rational man, which is 
intermediate, and this from spiritual light. For 
the spiritual understanding is in the light of 
heaven, and sees by that light; and the rational 
is intermediate between the spiritual and the 
natural, and receives spiritual light which it 
transmits into the natural and enlightens it. It 
is therefore plain that the natural understanding 
without light through the rational from the spir¬ 
itual is not properly understanding, being with¬ 
out light from heaven; and the truths of the 
church, which are also the truths of heaven, can 
by no means be seen except in the light of 
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heaven. The reason is that Divine truth pro¬ 
ceeding from the Lord as a sun is the light of 
heaven, and the Lord alone by His own light, 
which is spiritual light, enlightens man. From 
these considerations it is evident that the Lord 
wills that man may not only know the truths of 
His church, but also understand them; not how¬ 
ever from natural light separated from spiritual 
light, for natural light separated from spiritual 
light, in the things of heaven or spiritual things, 
is not light but thick darkness. For from natural 
light thus separated man looks at the things of 
the church from himself, and not from the Lord; 
he therefore cannot see them otherwise than from 
appearances and fallacies, and to see them thus 
is to see falsities for truths and evils for goods. 
The fire which propagates and also enkindles 
that light is the love of self and the conceit 
therefrom of his own intelligence. When a man 
thinks from that fire and its light, in so far as he 
excels in ingenuity, and therefore in the ability 
to confirm anything that he pleases, he is able 
to confirm even falsities and evils, and make 
them appear as truths and goods; nay, he can 
exhibit falsities and evils in a shining natural 
light, which yet is a delusive light augmented by 
the artful contriver. But to embrace the things 
of the church from this light is not to under¬ 
stand them, but rather not to understand ; for 
from this light alone man sees truths as falsities, 
and falsities as truths. This is especially so when 
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any received dogma is assumed as the very truth, 
without being previously examined as to whether 
it is true or not, except in the way of confirma¬ 
tion by reasonings from the natural man, or by 
confirmations from particular passages in the 
Word not understood. A man who looks at all 
the dogmas of his religion in this manner may 
assume as a principle whatever he pleases, and 
by the light of confirmation cause it to appear 
as if it were a truth from heaven, although it be 
a falsity from hell. From what has been said it 
may be concluded that by the understanding of 
the truths of the church the understanding of 
them illuminated by the light of heaven is 
meant, thus by the Lord. A man who is in such 
enlightenment is thereby enabled to see the truths 
of the church rationally in the world, and spirit¬ 
ually after death. But to enter into the things 
of the church, which inwardly are spiritual and 
celestial, from natural light [lumen) separated 
from spiritual light, which is the light of heaven 
from the Lord, is to proceed in inverted order; 
for what is natural cannot enter into what is 
spiritual, but what is spiritual can enter into 
what is natural. For with man there is no 
natural influx,—which is also called physical 
influx,—into the thoughts and intentions of his 
spirit; but there is spiritual influx, that is to say 
influx of the thoughts and intentions of the 
spirit into the body, and into its actions and 
sensations. (A. E. n. 846.) 


FAITH. 


85 


OF PERSUASIVE FAITH. 

With evil of life there is persuasive faith, but 
not saving faith ; for persuasive faith is the per¬ 
suasion that all things which are of the doctrine 
of the church are true, not for the sake of truth, 
nor for the sake of life, nor even for the sake of 
salvation,—for this latter they scarcely believe,— 
but for the sake of gain ; that is for the sake of 
hunting after honors and wealth, and for the 
sake of reputation on account of them. With a 
view to obtain such things they learn doctrinals; 
thus not to the end that they may serve the church 
and promote the salvation of souls, but that they 
may serve themselves and their connections. It 
is therefore the same to them whether the doc¬ 
trinals be true or false. This they are not con¬ 
cerned about, still less inquire into, for they are 
in.no affection of truth for the sake of truth ; but 
they confirm them whatsoever their quality, and 
when they have confirmed them they persuade 
themselves that they are true; not considering 
that falsities may be confirmed as well as truths. 
(A. C. n. 8148.) 

They who in the world aspire after greatness, 
and covet many things, are more strongly in the 
persuasion that truth is what the doctrine of the 
church teaches than those that do not aspire 
after greatness and covet many things. The 
reason is that the doctrine of the church is to the 
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former only a means of attaining their own ends; 
and in the degree that the ends are desired the 
means are loved and are also believed. 

But the case in itself is this : In so far as men 
are in the fire of the loves of self and of the 
world, and from that fire talk, preach, and act, 
in so far they are in that persuasive faith, and 
then do not see otherwise than that it is so. 
But when they are not in the fire of those loves 
they believe nothing, and many of them deny. 
Hence it is evident that persuasive faith is a 
faith of the mouth and not of the heart; thus 
that in itself it is not faith. 

They who are in a persuasive faith do not 
know from any internal enlightenment whether 
what they teach is true or false, nor indeed do 
they care about it if only they are believed by 
the people; for they are in no affection of truth 
for the sake of truth. They also more than 
others defend faith alone; and make account 
of the good of faith, which is charity, in pro¬ 
portion as they can gain by it. 

Those who are in a persuasive faith abandon 
faith if they are deprived of honors and gains, 
provided their reputation is not imperilled; for 
a persuasive faith is not interiorly within a man, 
but stands without in the memory only, from 
which it is brought forth when it is taught. 
After death therefore that faith with its truths 
vanishes away ; for then there remains only so 
much of faith as is interiorly within a man ; that 
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is which is enrooted in good, thus which has 
become of the life. ( ib . n. 9365-9368.) 

NO ONE OUGHT TO BE PERSUADED INSTANTAN¬ 
EOUSLY OF THE TRUTH. 

It is according to the laws of order that no one 
should be instantaneously persuaded of truth, 
that is that truth should instantaneously be so 
confirmed as to leave no doubt at all about it. 
The reason is that the truth which is so im¬ 
pressed becomes persuasive truth and is without 
any extension, and is also unyielding. Such 
truth is represented in the other life as hard, 
and as of such a quality as not to admit good 
into it, that it may become applicable. Hence 
it is that as soon as any truth is presented before 
good spirits in the other life by manifest experi¬ 
ence, there is presently afterwards presented 
some opposite which causes doubt. Thus it is 
given them to think and consider whether it be 
so, and to gather reasons, and so bring that 
truth rationally into their mind. By this the 
spiritual sight has extension as to that truth 
even to the opposites. It therefore sees and 
perceives in the understanding every quality of 
truth; and hence can admit influx from heaven 
according to the states of things, for truths re¬ 
ceive various forms according to circumstances. 
This also is the reason why it was permitted the 
magicians to do the like to what Aaron did ; for 
thereby doubt was excited among the children 
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of Israel concerning the miracle, as to whether 
it was Divine; and thus opportunity was given 
them to think and consider whether it was Di¬ 
vine, and at length to confirm in themselves a 
conviction that it was so. (A. C. n. 7298.) 

THE SOURCE OF SPIRITUAL LIGHT. 

Every man has exterior and interior thought; 
interior thought is in the light of heaven, and is 
called perception, and exterior thought is in the 
light of the world. And the understanding of 
every man is so constituted that it can he ele¬ 
vated even into the light of heaven, and also is 
elevated if from any delight he desires to see the 
truth. It has been given me to know that this 
is so from much experience; concerning which 
wonderful things may be seen in The Wisdom of 
Angels concerning the Divine Providence; and still 
moie in 1 he Wisdom of Angels concerning the 
Divine Love and the Divine Wisdom . For the 
delight of love and wisdom elevates the thought, 
enabling it to see as in the light that a thing is 
so, although the man had never heard of it before. 
This light which illuminates the mind, flows 
from no other source than out of heaven from 
the Lord; and as those who will be of the New 
Jerusalem are to approach the Lord directly, 
that light will flow in in the way of order, which 
is through the love of the will, into the percep¬ 
tion of the understanding. But those who have 
confirmed themselves in the dogma that the un- 
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derstanding is to see nothing in theological sub¬ 
jects, but that men ought blindly to believe 
what the church teaches, cannot see any truth 
in the light; for they have obstructed the way 
of light into themselves. (A. B. n. 914.) 

It is known that one man excels another in 
the faculty of understanding and of perceiving 
what is honest in moral life, what is just in civil 
life, and what is good in spiritual life. The 
reason consists in the elevation of the thought 
to the things which are of heaven; thereby the 
thought is withdrawn from the outward things 
of sense. For those who think only from the 
things of sense cannot at all see what is honest, 
just, and good; they therefore trust to others 
and speak much from the memory, and thereby 
appear to themselves wiser than others. But 
those who are able to think above the things of 
sense, if the things that are in the memory are 
in orderly arrangement, are in a superior faculty 
of understanding and perceiving, and this ac¬ 
cording to the degree in which they view things 
from the interior. (A. C. n. 6598.) 

EVERY MAH MAY SEE SPIRITUAL TRUTH WHO 
DESIRES IT. 

Every man whose soul desires it is capable of 
seeing the truths of the Word in the light. No 
animal exists which does not know the food 
proper to its life, when it sees it; and man is a 
rational and spiritual animal, who sees the food 
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of liis life, not that of his body but of his soul, 
which is the truth of faith,—if he hunger after 
it, and seek it from the Lord. (A. R. n. 224.) 

WHY SAYING FAITH IS IN THE LORD JESUS 
CHRIST. 

The reason why men ought to believe, that is 
to have faith, in God the Saviour Jesus Christ, 
is that it is faith in a visible God, in whom is the 
invisible ; and faith in a visible God, who is Man 
and at the same time God, enters into man. For 
in its essence faith is spiritual, but in its form it 
is natural; with man therefore it becomes spirit¬ 
ual-natural ; for everything spiritual is received 
in the natural, in order that it may be a reality 
to man. The naked spiritual indeed enters into 
man, but it is not received; it is like the ether 
which flows in and flows out without effect; for 
in order to effect there must be perception, and 
thus reception,—each in man’s mind; and this 
cannot be with man except in his natural. But 
on the other hand a merely natural faith or faith 
devoid of spiritual essence is not faith, but only 
persuasion of knowledge. Persuasion emulates 
faith in externals, but because there is nothing 
spiritual in its internals there is therefore noth¬ 
ing saving. Such is the faith of all who deny 
the Divinity of the Lord’s Human ; such was 
the Arian faith, and such also is the Socinian 
faith, because both reject the Divinity of the 
Lord. What is faith without a definite object? 
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Is it not like a look into the universe, which falls 
as it were into an empty void and is lost? And 
it is like a bird flying above the atmosphere into 
the ether, where it expires as in a vacuum. The 
abode of this faith in the mind of man may be 
compared to the dwelling of the winds in the 
wings of iEolus. And to the habitation of light 
in a falling star; it comes forth like a comet, 
with a long tail, but it also passes away like a 
comet and disappears. In a word, faith in an in¬ 
visible God is actually blind, because the human 
mind does not see its God. And the light of this 
faith, because it is not spiritual-natural, is a 
fatuous light; and this light is like that of the 
glowworm, and like the light in marshes, or on 
sulphurous glebes at night, and like the light of 
rotten wood. Nothing arises from this light but 
what is of the nature of fantasy, in which an 
appearance is seen as if it were a reality, and 
yet it is not. Faith in an invisible God shines 
with no other light; and especially when it is 
thought that God is a spirit, and a spirit is thought 
of as like the ether. What follows from this, 
but that man looks upon God as he looks upon 
the ether ? And so he seeks Him in the universe; 
and when he does not find Him there, he believes 
nature to be the God of the universe. The 
naturalism reigning at this day is from this 
origin. Did not the Lord say, that “ No man 
hath heard the voice of the Father at any time , nor 
seen His shape” ? (John v. 37). And also, that 
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No man hath seen God at any time ” f And tliat 
<c The only-begotten Son which is in the bosom of 
the Father , He hath revealed [Him\” ? (i. 18). 
And “ No one hath seen the Father , but He who is 
with the Father ; He hath seen the Father ” ? (vi. 
46). Also that no one cometh to the Father , but 
through Him? (xiv. 6). And further, that the 
man who seeth and Jcnoweth Him seeth and hnoweth 
the Father? (xiv. 7, and the following verses). 
But faith in the Lord God the Saviour, who since 
He is God and Man can be approached and seen 
in thought, is different. It is not an indetermi¬ 
nate faith, but has an object from whence it pro¬ 
ceeds and to whom it is directed (habet terminum 
a quo et ad quern). And when once received it 
remains,—just as when one has seen an emperor 
or a king, as often as he is reminded of it, their 
image returns. The sight of that faith is as if 
one should see a bright cloud and an angel in 
the midst of it who invites man to him, that he 
may be elevated into heaven. Thus the Lord 
appears to those who have faith in Him; and 
He draws near to every one just as he recognises 
and acknowledges Him. This is done as he 
knows and does His commandments, which are 
to shun evils and do good; and at length the 
Lord comes into his house, and together with the 
Father who is in Him makes His abode with 
him; according to these words in John : 11 Jesus 
said , He that hath My commandments , arid doeth 
them , he it is that loveth Me; and he that loveth 
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Me shall he loved of My Father, and I will love him, 
and will manifest Myself to him; . . . and We 
will come unto him, and make our abode with him ” 
(John xiv. 21, 23). These things were written 
in the presence of the twelve apostles of the 
Lord, who were sent to me by the Lord while I 
was writing them. (T. C. R. n. 339.) 

OF THE FAITH BY WHICH DISEASES WERE 
HEALED BY THE LORD. 

There were three reasons why faith in the 
Lord healed the sick. The first was that they 
acknowledged His Divine omnipotence, and that 
He was God. The second was that acknowledg¬ 
ment is faith, and from acknowledgment comes 
the looking up to Him,—and all direction of the 
mind to another from acknowledgment causes 
him to be present; which in the spiritual world 
is a common thing. And so here the looking up 
to Him was from the acknowledgment of the 
Lord’s omnipotence; which was the acknowl¬ 
edgment from which they were first to regard 
the Lord when a new church was about to be 
established by Him. It may hence appear what 
in those miracles is meant by faith. The third 
reason was that all the diseases which the Lord 
healed represented and therefore signified the 
spiritual diseases corresponding to those natural 
diseases; and spiritual diseases can only be healed 
by the Lord, and indeed through looking up to 
His Divine omnipotence, and through repentance 
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of life; and therefore He also said at different 
times, “ Thy sins are remitted thee; go and sin 
no more.” This faith too was represented and 
signified by that miraculous faith. But the faith 
by which spiritual diseases are healed by the 
Lord cannot be given otherwise than by truths 
from the Word and a life according to them; 
the very truths and life according to them con¬ 
stitute the nature of the faith; but upon this 
subject more will be said in what follows. . . . 
When the disciples could not heal the lunatic, 
“ Jesus said unto them, 0 faithless and perverse 
generation , how long shall I be with you f” and 
Jesus healed him ; and said to the disciples, that 
they could not heal him because of their unbelief 
(Matt. xvii. 14-20). * When Jesus came into His 

own country, . . . and they were offended in Him, 
He said, A prophet is not without honor save in his 
own country, and in his own house. And He did 
not many mighty works there because of their un¬ 
belief ” (Matt. xiii. 57, 58). The reason why the 
Lord called the disciples men of little faith when 
they could not do miracles in His name, and 
why He could not do miracles in His own country 
on account of their unbelief, was that although 
the disciples did indeed believe the Lord to be 
the Messiah or Christ and also the Son of God, 
and the Prophet of whom it was written in the 
Word, they did not yet believe Him to be very 
God Omnipotent, and that Jehovah the Father 
was in Him ; and in so far as they believed Him 


FAITH. 


95 


to be a man and not at the same time God, His 
Divine, to which omnipotence belongs, could not 
become present with them by faith. For faith 
makes the Lord present, as was said above; but 
faith in Him as a man only, does not bring His 
Divine omnipotence present. This also is the 
reason why they cannot be saved in the world at 
this day who look to His Human and not at the 
same time to His Divine, as is the case with 
Socinians and Arians. It was for the same rea¬ 
son that the Lord could not do miracles in His 
own country; for there they had seen Him from 
infancy as another man, and could not therefore 
add to this idea the idea of His Divinity ; and 
though the Lord is indeed present in man when 
this idea is not present, yet not with Divine 
omnipotence; for faith causes the Lord to be 
present in man according to the nature of the 
perception of Him. (A. E. n. 815.) 

CONFIRMATIONS. 

That the natural man can confirm whatever 
he will is manifest from the numerous heresies 
in the Christian world, each of which is con¬ 
firmed by its adherents. Who does not know 
that evils and falsities of every kind may be 
confirmed? It is possible to confirm, and the 
wicked actually do confirm, that there is no God, 
and that nature is everything, and is self-created; 
that religion is only a means whereby simple 
minds may be held under restraint; that human 
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prudence does everything, and Divine Provi¬ 
dence nothing, except that it maintains the 
universe in the order in which it was created ; 
also that murder, adultery, theft, fraud, and 
revenge are allowable, according to MacMavelli 
and his followers. The natural man can con¬ 
firm these and such like things, yea can fill books 
with the confirmations; and when these falsities 
are confirmed they appear in an infatuating light, 
and truths in such obscurity that they cannot be 
seen but as spectres at night. In a word, take 
the falsest thing and form it into a proposition, 
and tell an ingenious person to confirm it, and 
he will confirm it to the complete extinction of 
the light of truth. But put aside his confirma¬ 
tions, return, and look at the proposition itself 
from your own rationality, and you will see its 
falsity in all its deformity. (D. L. W. n. 267.) 

They who by various considerations can con¬ 
firm a dogma once received whatever its quality, 
and by various reasonings make it appear like 
the truth, believe themselves wiser than others. 
But this is very far from the part of a wise man; 
any one can do this who is distinguished by some 
ingenuity, and the wicked more skilfully than 
the well-disposed. For it is not of the rational 
man to do this, inasmuch as the rational man 
can see as from a superior [light] whether what 
is confirmed be true or false. And seeing this, 
he makes no account of things confirmative of 
falsity, and in his own mind regards such things 
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but as ridiculous and vain, however another may 
believe them chosen from the school of wisdom 
i^elf. In a word, nothing is less the part of a 
wise man, yea nothing is less rational, than to 
be able to confirm falsities; for it is the part of 
a wise man and is rational first to see that a thing 
is true, and next to confirm it; inasmuch as to 
see what is true is to see from the light of heaven, 
which is from the Lord, whereas to see the false 
as true is to see from a delusive light which is 
from hell. (A. C. n. 4741.) 

DIFFICULTY OF EXTIRPATING FALSITIES THAT 
HAVE BEEN CONFIRMED BY EVIL LIFE. 

Those who have confirmed themselves against 
the truths and goods of faith, as all do who live 
wickedly, close the internal man above within 
them, and open it beneath; so that their inter¬ 
nal man looks only to the things that are beneath, 
that is, looks into the external or natural man, 
and through that into the things that are in the 
world, and into the things that are about its 
body, and which are upon the earth. And when 
this is so they look downwards, which is towards 
hell. With such the internal man cannot be 
opened towards heaven, unless the things nega¬ 
tive of truth or affirmative of falsity which have 
closed it are first shaken off, and they must be 
shaken off while in the world; which cannot be 
done except by a total inversion of the life, thus 
in the course of several years. For falsities 
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arrange themselves in series, and form a. con¬ 
tinual connection between each other, and give 
shape to the natural mind itself, and its view as 
to the things which are of the church and heaven. 
Hence it is that all things of faith and charity, 
that is of the doctrine of the church or of the 
Word,—in general all things heavenly and Di¬ 
vine are to them thick darkness; and on the 
other hand worldly and terrestrial things are light 
to them. It is therefore evident that to destroy 
the falsities with such is to destroy life itself; 
and that if they are to have a new [principle] 
of life, falsities must be successively extirpated, 
and in their place truths and goods implanted, 
which in like manner shall form a continual 
connection with each other, and be arranged in 
series. This is meant by the total inversion of 
the life, which can only be effected in the course 
of several years. (A. C. n. 9256.) 

MAN cannot search into the mysteries 

OF FAITH BY THINGS KNOWN. 

By things known to explore the mysteries of 
faith is as impossible as for a camel to pass 
through the eye of a needle, or for a rib to 
govern the purest fibrils of the chest and heart; 

so gross, yea much more gross, is the sensual 
and knowing relatively to the spiritual and 
celestial. He who would investigate only the 
secrets of nature, which are innumerable, with 
difficulty discovers one; and as is known, he 
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falls into errors while investigating. What then 
if he would investigate the secrets of spiritual 
and celestial life, where there are myriads of 
things for one that is invisible in nature! For 
the sake of illustration take only this example : 
—Of himself man cannot act otherwise than 
wickedly, and so turn away from the Lord; yet 
the man does not act but evil spirits who are 
with him; nor do the evil spirits, but evil itself 
which they have appropriated; and yet man 
does evil, and turns himself away, and is in 
fault; and yet he lives only from the Lord. On 
the other hand, man of himself cannot do good 
and turn to the Lord but by the angels; nor can 
the angels but by the Lord only ; and yet man 
can as of himself do good, and turn to the Lord. 
That this is so can neither be comprehended by 
the senses, nor by knowledge and philosophy. 
They would, if consulted, utterly deny these 
things, although in themselves they are true. 
So in all other things. From this it is evident 
that they who consult things sensual and things 
known about matters of faith, not only cast them¬ 
selves into doubt, but also into denial, that is 
into darkness; and when in darkness into all 
cupidities. For while they believe falsity they 
also do falsity. And while they believe there is no 
spiritual and celestial, they believe there is only 
what is corporeal and worldly. Thus they love 
whatever is of themselves and the world, there¬ 
fore lusts and evils, from falsity. (A. C. n. 233.) 
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OF THE FALSE ASSUMPTION THAT NOTHING IS 

TO BE BELIEVED UNTIL IT IS UNDERSTOOD. 

Every one may see that a man is governed by 
the principles he adopts, be they ever so false, 
and that all his knowledge and reasoning favor 
his principles; for innumerable considerations 
tending to support them readily present them¬ 
selves to his mind, and thus he is confirmed in 
falsities. He therefore who assumes as a prin¬ 
ciple that nothing is to be believed until it is 
seen and understood can never believe; for spir¬ 
itual and celestial things are never seen with the 
eyes nor grasped by the imagination. But the 
true order is that a man should have wisdom 
from the Lord, that is from His Word; then all 
things follow in their order, and he is enlightened 
even in matters of reason and knowledge. For 
man is by no means forbidden to acquire knowl¬ 
edges,—they are both serviceable to life and 
delightful, nor is it denied to one who is in faith 
to think and speak as the learned in the world. 
But it should be from this principle; that he 
believes the Lord’s Word, and confirms spiritual 
and celestial truths by natural truths, in terms 
familiar to the learned world, as far as lies in his 
power. His principle of belief will therefore be 
from the Lord and not from himself. The former 
is life and the latter death. (A. C. n. 129.) 

So long as men continue in dispute as to 
whether a thing exists, and whether it be so, they 
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can never advance into anything of wisdom; for 
in the thing itself about which they dispute there 
are innumerable particulars, which they can 
never see so long as they do not acknowledge the 
thing; because each and alltits particulars are 
at once known. The learning of this day scarcely 
advances beyond these limits; namely, the in¬ 
quiry whether a thing exists, and whether it be so; 
and therefore they stand excluded from the dis¬ 
cernment of truth. For example, he who merely 
contends whether there is an internal sense 
of the Word can never see the innumerable, yea, 
indefinite things which are in the internal sense. 
Just so he who disputes whether charity is any¬ 
thing in the church, and whether or not all things 
of the church are matters of faith, cannot know 
the innumerable, yea, indefinite things that are 
in charity, but remains altogether in ignorance 
as to what is charity. And so with the life after 
death, the resurrection of the dead, the last judg¬ 
ment, and with heaven, and hell; they who only 
dispute as to whether such things exist stand the 
while outside the doors of wisdom, and are like 
persons who but knock at the door, and cannot 
even look into wisdom’s magnificent palaces. 
And what is surprising, those who are of this 
description think themselves wiser than others, 
and the more wise the better they are able to 
discuss whether a thing is so, and the more to 
confirm that it is not so; when yet the simple, 
who are in good and whom they despise, can 
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perceive in a moment without any dispute, not 
to say without learned controversy, both the 
existence of the thing and its nature. They have 
a general sense of apperception of truth ; while 
the former have extinguished this sense by such 
dispositions, which determine first to discuss 
whether a thing exists. The Lord speaks of 
these two classes when He says, “ that things are 
hidden from the wise and intelligent , and are re¬ 
vealed unto babes ” (Matt. xi. 25; Luke x. 21). 
(ib. n. 3428.) 

It is one thing to believe from the rational, the 
known, and the sensual, or to consult them that 
one may believe; and another to confirm and 
corroborate what is believed by matters of reason 
and knowledge and of sense, (ib. n. 2538. See 
also p. 173.) 

AFFIRMATIVE AND NEGATIVE STATES OF MIND. 

There are two principles, one of which leads to 
all folly and madness, the other to all intelligence 
and wisdom. The former principle is to deny 
all things, or to say in one’s heart that he cannot 
believe them, until he is convinced by what he 
can comprehend or be sensible of; this principle 
is what leads to all folly and madness, and may 
be called the negative principle. The other 
principle is to affirm the things which are of 
doctrine from the Word, or to think and believe 
within one’s self that they are true, because the 
Lord has said it; this principle is what leads to 
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all intelligence and wisdom, and may be called 
the affirmative principle. Those who think from 
the negative principle, the more they take counsel 
of matters of reason, of knowledge, and of phi¬ 
losophy, the more they plunge themselves into 
darkness, until at length they come to deny all 
things. The reason is that from things inferior no 
one comprehends things superior, that is things 
spiritual and celestial,—still less things Divine, 
because they transcend all understanding; and 
besides, everything is then involved in negatives 
from the beginning. But on the contrary they 
who think from the affirmative principle may 
confirm themselves in things spiritual and celes¬ 
tial by whatever rational considerations, by what¬ 
ever matters of knowledge, yea, and of philoso¬ 
phy, they are able; for all such things were given 
them for confirmation, and afford them a fuller 
idea of a subject. Moreover there are some who 
are in doubt before they deny ; and others who 
are in doubt before they affirm. They who are 
in doubt before they deny are those that incline 
to a life of evil, and in so far as this life carries 
them away, as often as they think of things spir¬ 
itual and celestial they deny. But they who are 
in doubt before they affirm are those that incline 
to a life of good, and in so far as they suffer 
themselves to be turned to this life by the Lord, 
as often as they think of these things they affirm 
them. (A. C. n. 2568.) 

But let this be illustrated by examples: Ac^ 
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cording to the doctrine of the Word, the first and 
principal thing of doctrine is to love the Lord 
and charity towards the neighbor. They who 
are in the affirmative in respect to this, may 
enter into whatever considerations of reason and 
knowledge, yea, and of sense they please, every 
one according to his gift, his knowledge, and his 
experience; indeed the more they enter the more 
they are confirmed, for universal nature is full 
of confirmation. But they who deny this first 
and chief matter of doctrine, and wish first to be 
convinced that it is so by matters of knowledge 
and of reason, never suffer themselves to be con¬ 
vinced, because they deny it in heart, and con¬ 
tinually insist on some other principle which 
they believe essential; at length, by confirma¬ 
tions of their own principle, they so bind them¬ 
selves that they cannot even know what is love 
to the Lord and what is love towards the neigh¬ 
bor. And because they confirm themselves in 
things contrary to them, they at length confirm 
themselves also in the belief that there is no 
other love attended with delight but the love of 
self and of the world ; and this to such a degree 
that, if not in doctrine yet in life, they embrace 
infernal love instead of heavenly love. Take 
also another example: it is one of the primary 
points of the doctrine of faith that all good is 
from the Lord, and all evil from man or from 
self. They who are in the affirmative respecting 
this may confirm themselves by many considera- 
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tions both of reason and knowledge; as that 
no good can flow into man from any other source 
than from Good itself, that is from the fountain 
of good and therefore from the Lord; and that 
there can be no beginning of good from elsewhere 
they may illustrate to themselves by what is truly 
good in themselves, in others, in the community, 
yea, in the created universe. But those who are 
in the negative principle confirm themselves in 
the contrary conclusion by all things that ever 
come under their consideration; insomuch that 
at length they do not know what is good, but 
dispute with each other as to what is the highest 
good,—in profound ignorance of the truth that 
celestial and spiritual good, which is from the 
Lord, is that good; by which every lower good 
is vivified, and that from this delight is truly 
delightful. Some even conceive that good can¬ 
not be from any other source than themselves. 
Again, take for example the truth that they who 
are in love to the Lord and in charity towards 
the neighbor can receive the truths of doctrine, 
and have faith from the Word, and not those that 
are in the life of self-love and of the love of the 
world; or what is the same, that they who are in 
good can believe, but not those who are in evil. 
They who are in the affirmative principle can 
confirm this by innumerable evidences both of 
reason and of knowledge; of reason by the con¬ 
sideration that truth and good agree together, 
but not truth and evil; and that as in evil so also 
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from evil everything is false, and that if in some 
there be yet truth, it is upon the lips and not in 
the heart; of knowledge, by many things, as that 
truths shun evils, and that evils spew out truths. 
But they who are in the negative principle con¬ 
firm themselves in the belief that every one, of 
whatever character, even though he live in con¬ 
tinual hatred, in the delights of revenge, and in 
deceits, is capable of believing like others; and 
this until they entirely reject from doctrine the 
good of life,—which being rejected they believe 
nothing. To make it still more plain, take 
another example, respecting the Word. They 
who are in the affirmative, that the Word was 
so written that it has an internal sense, which 
does not appear in the letter, may confirm them¬ 
selves by many rational considerations; as that 
by the Word man has connection with heaven ; 
that there are correspondences of natural things 
with spiritual, and that these latter do not so 
much appear; that the ideas of interior thought 
are entirely different from material ideas which 
fall into expressions ot speech; that during his 
abode in the world man may also be in heaven 
(inasmuch as he was born to live in both), by 
means of the Word which is for both; that with 
some a certain Divine light flows in into their 
intellectual operations and into their affections 
while the Word is being read; that it was neces¬ 
sary that something which descended from 
heaven should be written, and that in its origin 
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it could not be such as it is in the letter; that 
nothing can be holy but by virtue of a holiness 
which is within. They may also confirm them¬ 
selves by things known ; as that in old time men 
were in representatives, and that the writings of 
the ancient church were of such a character; 
that therefore the writings of many even among 
the Gentiles were also of a similar character; 
and that for this reason the style was venerated 
in the churches as holy, and among the Gentiles 
as learned; several books may likewise be men¬ 
tioned (as instances of this kind of writing). 
But they who are in the negative principle, if 
they do not deny all this, yet do not believe it; 
and they persuade themselves that the Word is 
such as it is in the letter, appearing indeed 
worldly, but yet that it is spiritual,—but where 
the spiritual is concealed does not concern them, 
though for manifold reasons they are willing to 
assert it,—and this they can confirm by many 
arguments. In order that this subject may be 
presented even to the apprehension of the simple, 
it may be expedient to illustrate it scientifically 
by the following example. They who are in the 
affirmative in respect to the truth that sight is 
not of the eye but is of the spirit, which by the 
eye as by an organ of its body sees things that 
are in the world, may confirm themselves by 
many things; as from speech, in that when it is 
heard it reports itself to a certain interior sight 
and is transmuted into it,—which could not be 
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the case if there did not exist ail interior sight 
or vision ; also that whatever is thought of is 
seen by an interior sight, by some more clearly, 
by others more obscurely; moreover that things 
of the imagination present themselves in a man¬ 
ner not unlike the objects of sight; and further, 
that unless the spirit which is in the body saw 
that which the eye as an organ takes in, the 
spirit in the other life could see nothing; when 
yet it must needs be that it will there see num¬ 
berless astonishing things which the eye of the 
body can never see. They may likewise reflect 
on dreams, especially those of the Prophets, in 
which many things were equally well seen and 
yet not by the eyes; lastly, if they have a taste 
for philosophical contemplations, they may con¬ 
firm themselves by the consideration that exterior 
things cannot enter into interior; as things com¬ 
pound cannot enter into things simple, so the 
things of the body cannot enter into those which 
are of the spirit, but the reverse;—besides very 
many other considerations; till at length they 
are persuaded that sight belongs to the spirit, 
and not to the eye except from the spirit. But 
they who are in the negative either call these 
things all natural, or fantasies; and when they 
are told that a spirit exercises and enjoys a more 
perfect sight than a man does in the body, they 
ridicule and make light of it,—believing that 
they shall live in darkness when they are de¬ 
prived of the sight of the eye ; when exactly the 
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contrary is true, that they will then be in light. 
From these examples it may be seen what it is 
to enter from truths into reasonings and knowl¬ 
edges, and what to enter from reasonings and 
knowledges into truths ; namely, that the former 
is according to order, but the latter contrary to 
Order; and that when it is done according to 
order man is enlightened, but when contrary to 
order he is made blind. It is clear then of how 
much concern it is that truths should be known 
and believed ; for by truths man is enlightened, 
while by falsities he is blinded. By truths an 
immense and almost unbounded plain is opened 
to the rational faculty; but by falsities almost 
none comparatively, although it appears other¬ 
wise. Hence the angels have so great wisdom, 
because they are in truths; for truth is the very 
light of heaven. . . . Those who have blinded 
themselves by their unwillingness to believe any¬ 
thing that they do not comprehend by the senses, 
in the other life are readily distinguished from 
other spirits by this,—that concerning everything 
that relates to faith they reason whether it be so; 
and though it be shown them a thousand and a 
thousand times that it is so, they still raise nega¬ 
tive doubts against every confirming proof; and 
this they would do to eternity. They are con¬ 
sequently blinded to such a degree that they have 
not common sense ; that is, they cannot compre¬ 
hend what is good and true. And yet every one 
of them supposes that he is wise beyond all in 
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the universe; placing their wisdom in this,—the 
conceit that they are able to make null that 
which is Divine, and deduce it from the natural. 
Many who have been accounted wise in the world 
are of this character beyond others; for in pro¬ 
portion as any one excels in the gift of talent 
and in knowledge, if at the same time he is in 
the negative principle, he is more insane than 
others; but in proportion as he excels in the gift 
of talent and in knowledge, and is in the affirma¬ 
tive principle, he is capable of becoming more 
wise than others. To cultivate the rational by 
knowledge is in nowise forbidden; but it is for¬ 
bidden to fortify one’s self against the truths of 
faith, which are of the Word. (A. C. n. 2588.) 

NATURE AND SPIRITUAL USE OF OUTWARD 
ACQUISITIONS OF KNOWLEDGE. 

Truth known is one thing, rational truth is 
another, and intellectual truth another; they 
succeed each other. Truth known is a matter 
of knowledge; rational truth is truth known 
confirmed by reason; intellectual truth is con¬ 
joined with an internal perception that it is so. 
(A. C. n. 1496.) 

Knowledges are procured in childhood with 
no other purpose than for the sake of knowing. 
. . . The knowledges which are procured in 
childhood are very many, but are disposed by 
the Lord in order, so that they may be subservient 
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to use; first, that lie may be able to think; after¬ 
wards that by means of thought they may be 
used; and finally, that he may bring them into 
effect, that is that his very life may consist in 
use, and be a life of uses. These are the officer 
of the knowledges which he imbibes in child¬ 
hood. Without these his external man cannot 
be conjoined with the internal, and together 
with it become a use. When man becomes a. 
use, that is, when he thinks of all things from a 
purpose of use, and does all things for the sake 
of use (if not by manifest yet by tacit reflection, 
from a disposition thus acquired), then the 
knowledges which had subserved the first use,, 
that he might become rational, are destroyed, 
because they are no longer serviceable; and so 
on. ( ib . n. 1487.) 

Genuine reasonings concerning spiritual things 
spring from an influx of heaven into the spiritual 
man, and thence through the rational into the 
knowledges and cognitions which are in the 
natural man, by which the spiritual man con¬ 
firms himself. This way of reasoning concern¬ 
ing spiritual things is according to order. But 
reasonings about spiritual things which proceed 
from the natural man, still more those that pro¬ 
ceed from the sensual man, are entirely contrary 
to order; for the natural man,—and still less the 
sensual man,—cannot flow into the spiritual, and 
from himself see anything there, since there is 
no physical influx; but the spiritual man can 
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flow into the natural, and thence into the sensual, 
for there is spiritual influx. (A. E. n. 569.) 

So far as a man has become rational in the 
world by means of languages and knowledges, 
he is rational after death; but not at all in pro¬ 
portion as he is skilled in languages and knowl¬ 
edges. I have talked with many whom they 
in the world believed to be learned, from the 
fact that they were acquainted with ancient 
languages, such as Hebrew, Greek, and Latin, 
but who had not cultivated their rational by the 
things that are written in them. Some of these 
appeared as simple as those who knew nothing 
of those languages; some appeared stupid ; and 
yet there remained with them a pride as if they 
were wiser than others. I have conversed with 
some who in the world believed that a man is 
wise in proportion to the capacity of his memory, 
and who had also enriched their memory with 
many things ; and they spoke also from it alone, 
thus not from themselves but from others, and 
had nowise perfected the rational by the things 
of memory. Some of these were stupid, some 
foolish, not at all comprehending any truth, as 
to whether it is a truth or not, but seizing all 
falsities that were commended as truths by those 
who call themselves learned; for of themselves 
they cannot see whether anything be so or not 
so ; and therefore they can see nothing rationally 
when they listen to others. I have also con¬ 
versed with some who had written much in the 
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world, and indeed on matters of knowledge of 
every kind, and had thereby acquired an exten¬ 
sive reputation for learning. Some of these, 
indeed, could reason about truths as to whether 
they are truths or not; some when they turned 
to those who were in the light of truth under¬ 
stood that they were truths; and yet they did 
not desire to understand them, and therefore 
denied them when they returned into their own 
falsities, and so into themselves: others had no 
more discernment than the unlearned vulgar. 
Thus each was differently affected, according as 
he had cultivated his rational by the matters of 
knowledge he had written and copied. But 
those who were opposed to the truths of the 
church, and thought from their acquisitions of 
knowledges, and confirmed themselves thereby 
in falsities, did not cultivate their rational, but 
only the faculty of arguing, which in the world 
is believed to be rationality. But it is a faculty 
different from rationality; it is the faculty of 
confirming whatever one^ pleases, and, from as¬ 
sumed principles and from fallacies, of seeing 
falsities and not truths. Such can never be 
brought to acknowledge truths, since truths can¬ 
not be seen from falsities. But falsities can be 
seen from truths. The rational of man is like a 
garden and floretum, and as land newly ploughed 
the memory is the ground, truths known and 
cognitions are seeds, the light and heat of heaven 
cause them to spring forth; without these there 
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is no germination. So it is also if the light of 
heaven, which is Divine truth, and the heat of 
heaven, which is Divine love, are not admitted; 
from these alone the rational exists. The angels 
very much grieve that the learned in great part 
ascribe all things to nature, and that they have 
thus so shut the interiors of their minds that 
they can see nothing of truth by the light of 
truth, which is the light of heaven. Therefore 
in the other life they are deprived of the faculty 
of arguing, lest by argumentations they should 
disseminate falsities among and seduce the simple 
good; and they are sent into desert places. 
(H. H. n. 464.) 


THE END. 


Faith Alone and Good Works, 


I will here show that faith alone can never 
bring forth any good, nor from faith alone any 
good fruit exist. It is supposed that it is faith 
to believe that the Lord suffered the cross for 
our sins, and thereby redeemed us from hell, 
and that it is faith in these things which first of 
all justifies and saves. It is supposed moreover, 
that it is faith to believe that God is triune, to 
believe those things which are in the Word, to 
believe in eternal life and the resurrection on 
the day of the last judgment, and other things 
which the church teaches. And because these 
separate faith from the life of charity, which is 
to do good, most at this day suppose that to 
know these things, to think them and speak 
them, is the faith which saves, and therefore pay 
no attention to willing them and doing them; 
yea, neither do they know what they ought to 
will and do. Nor does the church teach this, 
for the doctrine of the church is the doctrine of 
faith alone, and not a doctrine of life. The 
doctrine of life they call moral theology, which 
they hold in contempt, because they believe that 

115 




116 FAITH ALONE AND GOOD WORKS. 

the virtues of moral life, which in themselves 
are good works, contribute nothing to salvation. 
But that to know, think, and speak these things 
is not faith, and if it be called faith, it does not 
produce goods as a tree fruit, may be evident 
from these considerations: 

1. All things which man knows, thinks, and 
speaks, so far as he understands them, he calls 
true; and all things which he wills and does, so 
far as he loves them, he calls good; thus truths 
belong to the faith of man and goods to his love. 
This makes it clear that truths which pertain to 
faith are distinct from the goods which pertain 
to love, as knowing and thinking are distinct 
from willing and doing. That these are distinct, 
and how far they are distinct, one may know 
from this, that a man can know, think, and 
speak many things, yea, understand them, which 
he does not will and do because he does not love 
them; but on the other hand, whatever a man 
will! and does from love, this he thinks and 

' speaks from faith, if not before the world, yet 
when alone and left to himself. From these 
things it follows, 

2. That the love and will of man enter into all 
things of his faith and thought, but faith and 
thought cannot enter into his love and will. For 
what a man loves, he also loves to do, loves to 
know, loves to think, loves to speak, loves to 
understand, thus also loves to have faith in. 
Likewise, if in the place of love the will be 
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taken, that which a man wills, he also wills to 
do, wills to know, wills to think, wills to speak, 
wills to understand, thus also wills to have 
faith in. The reason that the same is said of 
the will as of the love, is that love is of the will, 
and the will is the receptacle of love. Now, 
from this it follows that love produces faith as 
the will produces thought. Because faith, like 
thought, is produced, and love, like the will, 
produces, it follows that it is the opposite of the 
truth to say that faith produces love. From all 
this it is now evident that to believe that faith 
produces the goods which are called good works, 
as a tree produces fruits, is contrary to order. 

3. The things which have been said of faith 
and love are also applicable to truth and good, 
for truth is of faith, and faith is of truth, for 
what a man believes he calls true; also, good is 
of love and love is of good, for what a man loves 
he calls good. Truth regarded in itself is nothing 
else than good in form, for while good can make 
itself felt, it cannot be seen except in some form, 
and the form in which it presents itself to be 
seen in thought, thus in understanding and per¬ 
ception, is called truth. From what has been 
said it also follows that love produces faith, as 
good produces truth, consequently that faith 
does not produce the good of love as a tree fruit. 

4. Furthermore, knowing, and thence think¬ 
ing and speaking, are from the memory, but 
willing and doing from love are from the life. 
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A man can think and speak many things from 
the memory, which are not from his life which 
is love; this every hypocrite and flatterer can do. 
But when he is left to himself, he can speak and 
think nothing from the life which is not from 
his love; for love is the life of every one, and 
such as the love is such is the life. The memory 
is only a storehouse, from which the life selects 
what it thinks and speaks, and which serves the 
life that it may be nourished by it. Wherefore, 
to say that faith produces goods as a tree fruits 
is to say that the thought and speech of man 
produce his life, and not the life his thought and 
speech ; when yet the evil, even the worst, can 
think and speak truths from the memory, but 
only the good can do so from the life. 

5. That faith alone, or faith separated from 
goods in act, which are good works, does not exist, 
is evident from the essence of faith, which is 
charity; and charity is the affection for doing 
those things which are of faith; consequently, 
faith without charity is like thought without 
affection, and as thought without affection is no 
thought, so faith without charity is no faith. 
Wherefore, to speak of faith without charity is 
to speak of thought without affection, of life 
without a soul, of existere without esse , of form 
without that which forms, of a thing produced 
without that which produces, and of an effect 
without a cause; wherefore faith alone is a 
onentity, and from a nonentity to produce 
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goods in act, which are good works as a good 
tree produces fruits, is a contradiction, from 
which that which is believed to be something, is 
not anything. 

6. Faith without charity does not exist, and 
yet the thought and persuasion that a thing is 
so appears as if it were faith and is also called 
faith; but it is not saving faith, but traditional 
faith because from the mouth of another. For 
he who believes anything from another, whom 
he thinks to be worthy of faith, and receives it, 
lays it up in his memory, and from the memory 
thinks it and speaks it, not seeing whether it be 
false or true, has no other hold upon it than as 
something traditional; but if he confirms it with 
himself by appearances from the Word, and by 
reasonings, from traditional faith it becomes to 
him persuasive faith, which faith is like the 
sight of an owl which sees objects in darkness 
and nothing in the light. Such persuasive faith 
exists from every confirmation of what is false. 
For every falsity can be so confirmed as to 
appear as if true, and a falsity confirmed shines 
with a fatuous light. From these things also it 
appears that such faith cannot produce goods. 

7. Because thought-faith is nothing but tradi¬ 
tional faith or persuasive faith, it follows that it 
is a merely natural faith. For spiritual faith is 
produced from spiritual love which is charity, as 
light from the sun; and does not produce that 
love, as light does not produce the sun. Merely 



120 FAITH ALONfc AND GOOD WORKS. 

natural faith therefore is produced from merely 
natural love, which derives a soul from the love 
of self, the delight of whose love is the delight 
of the flesh, which is called pleasure, lust, las¬ 
civiousness, from which gush forth evils of every 
kind, and from evils falsities. From this it is 
clear that faith proceeding from those things 
cannot produce goods as a tree produces good 
fruits; and if it produces any, they are goods 
from the proprium of man, which are in them¬ 
selves evils, and at the same time meritorious 
goods, which in themselves are iniquitous. But 
spiritual faith is of another sort.— Swedenborg : 
“ Apocalypse Explained,” No. 789. 
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